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ABSTRACT 
 
This project is about homeless migrants in Copenhagen. More specifically, it is about a group of 
African migrants who migrated in the past from the difficult socio-economic conditions in their 
countries in Africa, to the European south. Like in the past, the lack of social possibilities in this 
region, as a result of the current financial/economic crisis, has forced them to move up North 
once again, this time, to Copenhagen. Here, they have found themselves in the streets, surviving 
as modern hunter gatherers. Building from fieldwork carried out in two shelters for the homeless 
in Copenhagen for a period of four months, this project is an ethnographic study of the everyday 
life of homeless African migrants. Drawing on the work of Michel de Certeau and Erving 
Goffman, we explore several aspects of the everyday life of homeless African migrants in 
Copenhagen. More concretely, we explore the different strategies deployed by institutional 
apparatuses operating at several spatial scales (the EU, the Danish national Government and the 
Copenhagen Municipality) through which African migrants are, directly or indirectly, regulated 
and controlled. The different spatial practices and tactics through which homeless migrants 
divert the panoptic practices of this institutions, (re) use and (re) appropriate urban places in 
Copenhagen to survive the precarious realities of their everyday life. The role that social 
networks play in the constitution of different tactics and forms of situational solidarity; and how 
African migrants negotiate their identities in everyday encounters in public places. It is 
concluded that the different strategies deployed by institutional apparatuses, intentionally or 
unintentionally, hinder the ability of migrants to gain access to housing and employment. 
Furthermore, the African migrants we have worked with, rather than being passive victims, are 
resourceful subjects, able to devise a variety of tactics to survive the precarious and uncertain 
conditions of their everyday life in Copenhagen.  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INTRODUCTION 
 
“I am an invisible man… I am a man of substance, of flesh and bone, 
fiber and liquids - and I might even be said to possess a mind. I am 
invisible, understand, simply because people refuse to see me… it is as 
though I have been surrounded by mirrors of hard, distorting glass. 
When they approach me, they see only my surroundings, themselves, or 
figments of their imagination - indeed, everything and anything except 
me… That invisibility to which I refer occurs because of a peculiar 
disposition of the eyes of those whom I come in contact. A matter of 
the construction of their inner eyes with which they look through their 
physical eyes upon reality (Ellison, 2001 [1952]: 3; Emphasis in 
original).  
 
This project is about homeless migrants in Copenhagen. More specifically, it is about a group of 
African migrants who migrated in the past from the difficult socio-economic conditions in their 
countries in Africa to the European south. Like in the past, the present deteriorating social and 
economic situation in this region, has forced them to move up north, to the capital of the happiest 
country in the world. In Copenhagen, they have found themselves in the streets, surviving as 
modern-hunter gatherers collecting bottles, sleeping in the local park and wandering the city. 
Like Ralph Ellison’s invisible man, the homeless Africans that concern the current project, 
remain invisible - to politicians and to public consciousness. Thus, part of the objective of the 
current project, is to make visible some of the ways through which African migrants confront 
their difficult situation, and survive the everyday life in Copenhagen. Rather than being passive 
victims, that cannot take care of themselves, as some politicians have argued, the African 
migrants we have worked with during our research are resourceful individuals, able to devise a 
diversity of tactics through which they are able to continue navigating the urban spaces of 
Copenhagen, in the hunt for a better life.  
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Social lives spent on the move in the twenty-first century are characteristically mobile, outcomes 
of people's responses to a wide range of social, economic, political and environmental processes, 
occurring at multiple scales from the global to the local. These include different forms of 
mobility and migratory movements – such as that of economic, asylum, returning, and circular 
migrants - as well as temporary movements – such as that of tourists, backpackers and lifestyle 
migrants. In the national, supranational and international regimes of mobility, certain forms of 
mobility are characterised by being legal, privileged and desired, such as the movement of 
skilled professionals. While others are marginalised, as they simply remain invisible and lack a 
politicised public sphere, and even though they might be legal, they seem to be perceived as 
undesired. Thus, while some engage in migration and mobility as a means to acquiring a more 
fulfilling life, for others is not question of a desired mode of being, but rather about the search 
for more secure economically and socially sustainable lives (Juntunen et. al., 2014: 11-13). 
 
This, to a certain extent, has been the case of the new group migrants that has arrived to 
Copenhagen in the last couple of years: these are homeless men and women, coming from 
mostly southern, central and eastern European countries looking for employment and better life 
(Schmidt, 2012). The high cost of housing in Copenhagen, coupled with the difficulty of finding 
a job, has left migrants in the streets, wandering the urban spaces of the city, sleeping in the local 
park or a shelter, and surviving through a mix of private charity, unregulated employment, and 
'informal' economic practices (Juul, 2013). 
 
A common characteristic of this group of migrants, is their high degree of mobility (Juul, 2013), 
expressed in the loosely defined trajectories of their movement (Juntunen et. al., 2014), and 
facilitated by the free movement of labour within the EU (Schmidt, 2012). Some move in a 
circuit composed of mainly Nordic capitals and cities, while others seem to have a much wider 
circuit, moving back and forth between their home country or country of residence, other 
European countries (Germany, Austria, the Netherlands, Switzerland and Belgium) and the 
wealthy Scandinavian cities such as Copenhagen. The group seems to be internally 
heterogeneous, differentiated in terms of class origin, race/ethnicity, nationality, educational 
background, legal status, age, and migratory experiences. 
 
 7 
However, we can identify two main groups of homeless migrants. On the one hand, there is a 
group of migrants coming from central and eastern European countries such as Poland, Romania, 
Bulgaria and Hungary. On the other hand, there is a group of migrants coming from Spain, 
Portugal, and Italy (Schmidt, 2012: 1- 13). The latter group is composed of predominantly 
African migrants (Ghana, Ivory Coast, Morocco, Cameroon, Senegal, Mali, Burkina Faso, 
Nigeria and Guinea Bissau), that have resided in Southern Europe for several decades. Some of 
them have obtained EU citizenship, while the others hold a residence permit from another 
European country. This group of migrants is the focus of the current research project.1 
 
The African migrants we have studied and worked with, can be differentiated into two groups, 
based on the legal status that regulates their sojourn in Denmark. On the one hand, there are 
individuals who have obtained EU-citizenship and can enter and reside in Denmark for a period 
of six months. Once this period has concluded, they have to register and obtain a CPR number2, 
otherwise their sojourn in Denmark becomes illegal. On the other hand, there are those who have 
a residence permit in another European country (Spain, Portugal or Italy), whose stay and 
residence in Denmark is legal during the period of three months. After this, they are required to 
get a CPR number, which means that they have to take up employment. However, for them, a 
work permit is needed (Schmidt, 2012: 3), which proves difficult, if not impossible, to obtain. 
 
The form of mobility and migration that the group of African migrants we have worked with 
engage in, seems to differ in several ways from other forms previously experience in Denmark. 
They differ from some of the 'conventional' classification of migration and mobility as either 
forced or voluntary (Juntunen et. al., 2014: 16). On the one hand, theirs is not completely 
voluntary, as the case of highly skilled professionals coming to work for companies such as 
Novo Nordisk, tourists and lifestyle migrants. On the other hand, it is not completely forced, as 
was the case for many Yugoslav and Turkish migrants in the 1960's, as well as refugees and 
asylum seekers from many parts of the globe during the decades of the 1980's and 1990's, that 
stayed in Denmark as so-called 'guest workers' (Beauzamy and Féron, 2012: 69). 
 
                                                
1 Even though we were informed by our supervisor that there was migrants coming directly from Africa, we did not 
encounter any of them during our fieldwork. We will thus limit our project to the case of migrants coming from 
Southern European countries, which composed the majority of the group of African migrants we have studied. 
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Most of the migrants we met during fieldwork were neither entirely forced nor free to migrate to 
Denmark. In contrast to previous patterns of migration, theirs is less collective in scope. Like the 
group of Western liveaboards, European nomads and Moroccan sha'bi men studied by Juntunen 
et. al. (2014), individuality plays a central role in the mobility and everyday life of homeless 
Africans in Copenhagen. However, solidarity and reciprocal help, while situational and 
circumstantial, are also important, when it comes to sharing information and exchanging 
experiences about different places in Copenhagen, as well as economic/employment 
opportunities. This group of migrants seem to be linked by a common experience in 
Copenhagen, and similar motives for migration, which as will show in our analysis, are central in 
the development of situational solidarities between the different migrants we have studied. 
 
Finally, as argued above, their mobility is not just from their country of origin to Copenhagen, 
but rather back and forth from a country they had migrated to in the past (Spain, Portugal and 
Italy), to Denmark, as well as, in some cases, other European cities. Thus, the case of homeless 
African migrants seems to present challenges to the conventional frameworks through which we 
understand migration and mobility in a Danish context. 
 
While there is a difficulty in estimating the number of homeless migrants residing in 
Copenhagen on a given day, the private organization Fonden Projekt UDENFOR (Schmidt, 
2012) has estimated a population of a minimum 200 individuals on a random day, and a 
minimum of 500 individuals over a period of one year, reside in Copenhagen, many of which are 
African migrants. This group is becoming increasingly visible and, as the summer approaches, 
the number of migrants living in the streets is growing (Juul, 2013). 
 
The context of the movement of African migrants is marked by a global economic/financial 
crisis that has greatly influenced the socio-economic conditions in the EU. The landscape seems 
to be shaped by austerity measures, reduced social welfare benefits and services, as well as 
poverty. Unemployment rates are increasing and by 2011 more than 12 million people were 
facing the threat of falling under the poverty line in the region. The socio-economic realities in 
Spain, Portugal and Italy - the countries where the group of African migrants we have studied, 
are coming from – seem to be characterised by a lack of social and economic possibilities, 
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coupled with price and tax increases, the instability of markets and thus uncertainty about the 
political and economic future. In these countries, unemployment rates and the percentages of 
population at the risk of falling under the poverty threshold are among the highest in the Euro-
area (Juntunen et. al., 2014: 17). Thus, migration for the group of African migrants we have 
worked with, has become a technology of the imagination (Vigh, 2009: 94), as an act through 
which they imagine better lives in other places. 
 
Furthermore, in the European, as well as Danish context, the current economic/financial crisis 
seems to be accompanied by a normalisation of national borders and ethnic boundaries. National 
sovereignty appears again as a subject of concern in the domains of economics, control of labour, 
culture and identity (Glick Schiller and Salazar, 2013: 184). The context of reception in Denmark 
for migrants/immigrants in the last decades – the series of policies and reactions/perceptions of 
public opinion (Grosfoguel, 2004: 317) – has generally been characterised by hostility and 
rejection, the migrant being portray as a potential threat to national equilibrium and the nation-
state. This was exemplified by the sets of measures and legislations introduced in May 2011 by 
the former liberal and conservative government, supported by the far right Danish Peoples Party, 
who were particularly successful in popularizing the idea that migrants/immigrants presented a 
threat to Danish culture and values (Bak Jørgensen and Meret, 2012: 294-5). 
 
Some of the measures included stricter and more effective control at Danish borders, cancelling 
state funds for minority or anti-discrimination organizations, as well as mother-tongue education 
in public schools, and decreased funding for associations dealing with assistance for migrants, 
such as shelters for the homeless and voluntary organization that offer medical care for those 
without a CPR number. While some of these measures were abolished by the current Social 
Democratic government, several others remain in place, such as the reliance on enhanced control 
measures through the controlling of public spaces, identities, entries and sojourns of both non-
EU and EU migrants; the restrictions in the use of state funds by shelters to provide services to 
homeless migrants without a CPR number; and bilateral agreements to facilitate the deportation 
of both non-EU and EU migrants (Bak Jørgensen and Meret, 2012: 294-6; Beauzamy and Féron, 
2012: 66-70). Moreover, in the media, stress is made particularly towards the way 
migrants/immigrants intend to 'exploit' the Danish welfare system (Simonsen, 2008: 149). 
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Problem Area 
 
For homeless migrants, a similar context of hostility and rejection seems to be predominant. In 
the political landscape, homeless migrants appear as an economic burden. In 2007, in order to 
avoid that Denmark becomes a 'European shelter'2, as Karen Jespersen (Venstre) minister for 
Social Affairs declared at the time, the former liberal and conservative government cancelled the 
use of state-funded shelters and soup kitchens for individuals not holding a CPR number. The 
objective was to avoid that Denmark becomes a 'magnet for poverty migrants', as Benedikte 
Kiær3 former minister of Welfare from the Conservative party (Konservativ) expressed at the 
time. The current Social Democratic government has continued with this policy, which leaves 
'Stengade 40', a shelter run by the Christian Organization Kirkens Korshær (DanChurchSocial) 
with its 40 beds, as the only shelter where some of the homeless migrants can spend the night 
(Juul, 2013). 
 
While there is the existence of 'humanist' discourses/narratives and practices based on 'universal' 
values and a normative view of 'Danishness' that appeals to tolerance, equality and humanism  
(Simonsen, 2008: 149) towards homeless migrants, public perceptions remain rather hostile and 
exclusionary. Specially, for the formulating of solutions to the different challenges that homeless 
migrants raise for Denmark. While several organisations, advocacy groups and the staff from 
shelters have engaged in trying to find solutions, as well as calling for changes in the current 
legislation regarding the use of state funds for the provision of services for individuals without a 
CPR number, they seem to be caught up in what they perceive to be a 'dilemma'. On the one 
hand, they would like to help homeless migrants, but on the other, there is a fear that if they help 
too much, more migrants will come. Gitte Frydensbjerg, the head of Missionen Blandt Hjemløse, 
one of the organizations calling for solutions and change, puts it as follows: 
 
                                                
2 Politiken, “Udenlandske hjemløse skal ikke fryses ud,” Politiken, 03-12-2010, accessed 01-06-2014  
http://politiken.dk/debat/ledere/ECE1132285/udenlandske-hjemloese-skal-ikke-fryses-ud/ 
 
3 Politiken, “Socialminister: Herberger skal ikke bruges som vandrehjem,” Politiken, 02-12-2010, accessed 01-06-
2014 
http://politiken.dk/indland/ECE1132199/socialminister-herberger-skal-ikke-bruges-som-vandrehjem/ 
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“These people have hopes of a better life, but when they end up on the streets, we can only stand 
by as we watch them deteriorate physically and mentally. They are not able to help themselves in 
any way. We want to help, but we are not in a position to do so. We are well aware that this is a 
complex situation. Of course, we cannot just send out the signal that Denmark is a honey pot of 
social benefits.”4 
 
The objective of the current project is to expand the knowledge there is about the group of 
homeless African migrants and therefore to address some of the aspects that characterise their 
situation and experiences in Copenhagen. By drawing on the work of Michel de Certeau (1984), 
we study the different strategies that are deployed by institutions at several scales (EU, Nation-
state and municipality) to regulate and control their sojourn in Denmark; and the different, 
everyday practices and tactics that migrants use to divert some of these strategies, manage their 
everyday life and make use of the different urban spaces in Copenhagen. 
 
Strategies, following de Certeau (1984: xi-xxiv, 29-42), are a calculation (or manipulation) of 
force-relationships vis à vis an 'exteriority' composed of 'objects' that can be managed and 
controlled. They are a 'logic of action' that operates at the level of institutional planning whose 
objective is to manage and control a field of objects. An example of strategies deployed towards 
migrants explored in our project is the free movement of labour regulations and Schengen 
Agreements at the level of the EU, that allow the physical movement of migrants in the 
transnational space of the Union and thus the entry and stay of migrants in Copenhagen for a 
period of time as 'job-seekers'.  
 
In contrast, tactics are procedures, 'ways of operating', through which subordinated individuals 
intervene in particular circumstances and transform them into favourable situations (de Certeau, 
1984: xi-xxiv, 29-42). They constitute another 'logic of action'. This notion points out to the way 
the spatial order is (re-) used and (re-) appropriated by homeless migrants in their everyday life 
and how the different strategies deployed by the disciplinary apparatus operating at several 
scales, are diverted. There are several tactics that homeless migrants use in their everyday life 
                                                
4 Martin Bjørck, “Down-and-out immigrants a dilemma for shelters,” The Copenhagen Post, 21-09-2013, accessed 
01-06-2014 
http://cphpost.dk/news/down-and-out-immigrants-a-dilemma-for-shelters.6945.html 
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that we explore in our project. These include for instance, tactics of survival (the use of shelters, 
bottle picking). Tactics of social visibility/invisibility, where we draw on the work of Erving 
Goffman (1990), to shed light on how homeless migrants make themselves visible and invisible 
in their everyday life interactions. Seen through de Certeau's analytical optic, tactics are a central 
dimension in understanding the situation and experience of homeless migrants in their everyday 
life. 
 
“In the technocratically constructed, written, and functionalized space” (de Certeau, 1984: xvii) 
in which migrants navigate, their trajectories remain invisible to politicians, urban planners, 
academics and social workers. That is, very little is known about the way homeless migrants (re-
) use and (re-) appropriate the different urban spaces in Copenhagen. The way homeless migrants 
use urban spaces can point out to some of the trajectories they follow in their everyday life in 
Copenhagen. We address this issue in our analysis. 
 
Problem Formulation and Working Questions 
 
The research questions that have guided our research are as follows. As argued above, we are 
basically studying the strategies deployed by different institutions that directly and indirectly 
regulate, manage and control the sojourn of homeless migrants in Copenhagen; and the different 
tactics that homeless migrants device in their everyday life to divert some of these strategies, 
manage their everyday life and make use of the different urban spaces in Copenhagen. Thus, our 
Problem Formulation is as follows:  
 
How are the tactics created by homeless migrants, in relation to the strategies of institutions, 
used in their everyday life in Copenhagen? 
 
The main motivation that has guided our research, which is also the reason that makes it relevant 
in the current historical, socio-political and economic context, is that homeless migrants remain 
marginal from both the political and academic/social scientific landscape. While politicians, both 
in the left and the right, have acknowledged that the precarious situation of homeless migrants is 
a social problem, the phenomenon remains rather marginal from the political agenda. Thus, little 
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interest is given to gather more knowledge regarding the living, labour and health conditions of 
homeless migrants. This inhibits the need to discuss and engage with the issue, and find both 
short and long-term solutions. It also leaves unanswered questions relating to the basic human 
and civic rights of this new group of migrants (Bak Jørgensen and Meret, 2012: 289).  
 
The report is structured as follows. In what remains of this Introduction, we present the research 
strategies that have guided our study. It follows with a section on methodology, where we 
discuss the different empirical material that we have used, the research methods employed to 
collect it, positionalities of the researchers, and other methodological issues. In Chapter 1, we 
discuss our theoretical framework. Here, we present the theories of Michel de Certeau’s (1984) 
on the tactics of everyday life, and Erving Goffman’s (1990) work on stigma. This is followed by 
Chapter 2, where the notion of strategies is used for the analysis of the different strategies 
deployed by institutional apparatuses at different spatial scales (EU, Danish national government 
and municipality) that influenced directly or indirectly the everyday life of the group of homeless 
African migrants we have studied. The working question that guides this chapter is: What are 
the political strategies that homeless African migrants encounter in Copenhagen?  
 
In Chapter 3, 4 and 5, our focus is set upon the everyday life of African migrants. Here, we 
draw empirical material from field notes and interviews, and inquire into the different tactics and 
spatial practices through which migrants (re-) use and (re-) appropriate urban places in the city; 
the different tactics through which migrants make themselves socially visible/invisible; and the 
different relations of situational solidarities developed between migrants. The questions guiding 
these three chapters are:  
 
- What are the different places in Copenhagen used by homeless African migrants in their 
everyday life? 
 
- How do homeless African migrants (re-) use and (re-) appropriate places in Copenhagen? 
 
- How are social networks used in order to create the different tactics migrants use their in 
their everyday life?  
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The final section presents our Conclusion and some areas that we considered relevant for further 
research.  
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METHODOLOGY 
  
The current project builds on our experiences and findings doing field work in Stengade 40, a 
shelter for homeless individuals, and Grace, a morning Café, both located in the inner part of 
Nørrebro. This neighbourhood has become central in the everyday life of African migrants, 
where several places are frequented, including local libraries, 'Tipico' ('spillehallen', a place 
where migrants gamble and bet money on sport games) parks and private yards. The reason why 
this area has become a place where African migrants settle has remained rather unclear. Some of 
the reasons could include the (small) social aid they can get through the low threshold 
programmes run by Stengade 40 and Grace, where they do not require a CPR number to access 
the services provided; the proximity to the city centre where several places are scrutinized for 
bottle collecting; or simply because as new African migrants arrive to Copenhagen, they are told 
that Stengade 40 is where Africans hang out. Daniel, one of our informants, a migrant from Ivory 
Coast, expressed it as follows when describing his first day in Copenhagen: 
  
“I was told to take the bus 5a and get down at Stengade. Then I ask him, Stengade what is that? 
And he said, 'well in Stengade there is a lot of Africans'. So I told him, cool that is good for me. 
So I took the bus and when we were there the bus driver told me to get down, and he left me just 
beside Tipico... And I said to him, 'here'? And he said yes, so I get down and I see two blacks by 
the door” (Interview with Daniel, 2014, Appendix 1). 
  
We volunteered and did field work at Grace and Stengade 40 for a period of 4 months, where we 
met several migrants who were kind to share some of their migratory experiences, and stories 
about their life in Copenhagen. As described elsewhere (Arce, 2014: 5), while Grace provides 
breakfast and a place where migrants can 'hang out' in the morning, Stengade 40 provides a 
rather precarious accommodation, given the resources available, where some of the migrants can 
sleep, sometimes in small beds, and sometimes on top of a thin mattresses on the floor. In one of 
our conversations with Alice, a social worker that has been running the shelter for more than 20 
years, we found out that twenty years ago, when the shelter opened, the users were mainly 
alcoholics, drug addicts and individuals with mental problems from Greenland, Denmark and 
 16 
Faroe Islands. However, in recent years, most of the users have become predominantly Eastern 
and Central European, as well as African migrants. 
  
Ethnographic methodology 
 
In order to gain information about the practices and tactics the migrants develop in their 
everyday life, we found it useful to use an ethnographic methodology (Herbert, 2000: 550). We 
conceptualize strategies and tactics as spatial practices. Ethnography offers a methodology that 
facilitates the investigation of practices and lived experiences. Steve Herbert argues in his article 
“For Ethnography” (2000) that ethnography is useful in the research of the relationship between 
place and agency (Herbert 2000: 551). Ethnography provides a methodology that seeks, through 
field observations, to uncover meaning behind certain acts and activities in space which is indeed 
intertwined with place and agency. “Ethnographers unearth what the group is taking for 
granted, thereby reveal the knowledge and meaning structures that provide the blueprint for 
social actions” (Herbert 2000: 551).  
 
What is important here is that with the use of ethnography, we assume that by observing the 
practices, the doing and the expressions of the informants, the researcher is enabled to create 
knowledge that was not obvious to the informant. The creating of knowledge becomes 
simultaneously dependent on practice and words. Additionally, Herbert also emphasises, that the 
meaning of acts materializes as practices in everyday life. Our de Certeau inspired perspective, 
outlines the notion that the tactics used by the migrants develop during encounters with strategies 
that the migrants have to face in everyday life (de Certeau 1984: xx).  
  
An ethnographical research highlights participant observation as one of its key approaches and it 
provides a set of ideas that can help us to understand the object of our study, which are the 
strategies developed by institutions and tactics developed by the migrants. In order to investigate 
the tactics we have to shed light on the everyday life of the migrants and, furthermore, how their 
life is shaped by the spatial surroundings and exterior strategies.  
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Through participant observation, which is composed from volunteering work in shelters and 
‘hanging around’ with migrants, the focus is to understand the values and meanings attached to 
the acts of migrants and the meanings they attach to their urban surroundings (Herbert 2000: 
556).  
 
The participant observation facilitates the focus in the project on the tactics and the active agents, 
having a person in the centre of empirical field. When we place ourselves in the empirical field 
we seek to obtain the perspective of an insider of the migrant group. Doing what they do, 
facilitates the understanding of the culture or subculture within, and how the culture generates its 
values and the system of meanings (Kusenbach 2003: 460).  
 
Positioning 
 
When we are doing research on migration, we encounter methodological issues concerning 
insider-outsider positioning. This division is crucial for the relation between the researcher and 
the informant and therefore has an impact on the empirical field (Carling et. al. 2013: 37) 
mapped in the project. Carling et. al. 2013 argues that the position of the researcher has impact 
on how s/he can facilitate interaction with the subject of study and thereby improve the quality of 
data (38). He argues on the basis of relational theory that in every interaction between people 
there is a process of interpreting the other into different social categories.  
 
In this situation, the categorisation will be as insider or outsider to the group (Carling et. al. 
2013: 41). What he argues is that a researcher who is categorized into the social group of the 
dominant and powerful in society will have a hard time connecting and establishing a bond to the 
desired subject of study, if it is a marginalized social group, because they will view the 
researcher as an outsider (42). In our situation, it is first of all important to discuss the way we 
encountered the field. In our case: What positions did we occupy when we encountered the 
informants? The meeting between the informants and us took place in the shelter where we were 
in a position as voluntary workers, and they were in the position of clients coming there to get 
help. According to Carling, this has an influence on the data because the interviewers occupy a 
more powerful position in relation in the encounter.  
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It can be that the migrants have been acting different in the shelter from the way they act outside 
or in company of other migrants.  This, in fact, does affect the empirical data in a simplifying 
way and we could have tried to meet the migrants from other positions as well, e.g. in the streets, 
or in the school. What is working in our favour, on the other hand, is that our different positions 
and identities within our research group, facilitates the encounter with the informants (Carling 
2014:52).  This happens because we, in the research group, are of different nationality, migratory 
history, language skills and gender. It works to relocate us from the positions of “normal Danes” 
into a third position, which is not within the migrant group but neither in the recipient culture. 
This resulted in that we obtained different information from the field. This heterogeneous data 
facilitates a broad data field that through joint interpretation results in nuanced observations and 
analysis. This does not only concern the participant observations but also the interview.   
 
We must have in mind that we only approach certain informants and only certain informants are 
willing to participate in the research. We made the choice of focussing on African migrants, 
which means that we do not talk about other migrant groups when we are e.g. mapping the 
mobility and analysing their social relations.  
 
Research methods and Data Collection 
 
We have used different methods in order to investigate the strategies of institutions and the 
tactics of migrants. In the following paragraph, we will account for the practical methods that we 
have used and discuss the limitations and the advantages for the empirical data. The empirical 
data will also be presented. 
  
Empirical Data 
 
To gather information about a legal context and institutional strategies, we have been running 
through institutional webpages, from the European Union, the Danish state and the Municipality 
of Copenhagen to collect data about legal aspects concerning homeless migrants. The different 
documents we use are law texts, notices about law texts and European directives and articles 
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from the Danish media. The credibility of the authorized documents is high and gives an 
understanding of the legal framework which is used to analyse how strategies are composed and 
in which way they work. Articles from the Danish media are, in contrary, used to develop a sense 
of how the Danish media and political environment relate to the question of homeless migrants. 
The articles are treated with a higher amount of critical reflection because of the bias that the 
media have, in colouring the facts. Still though, they give an impression of the debate going on 
between various parliamentary politicians. 
 
We have been working on the contemporary strategies enforced by the institutions. We have not 
been doing a historical review of the legal frameworks, which would have been beneficial in 
order to understand the development of strategies. The problem formulation, emphasizes the 
creation of tactics and therefore we chose to leave this part behind.  
  
Interview 
 
To understand the tactics and why they develop as they do, we investigate the life of the migrants 
situated in Copenhagen. The interviews are focusing on background, meaning and the everyday 
of the informants. We sought, through the interview, to obtain the informants understanding of 
the world.  The notion of the semi structured interviews should supplement the investigation of 
the meaning systems produced and used by the informants (Kvale et.al. 2009: 46). The focus set 
on understanding these systems, provided data, which will be later used in analysing how the 
migrants use the tactics and interpret institutional strategies.  
 
Knowledge is produced in the relational encounter between the interviewer and the informant in 
the conversation (Kvale et. al. 2009: 72). This perception of knowledge does not only apply to 
the interview but to all the knowledge we generated in the empirical field. This conception of 
knowledge makes the production sensitive to exogenous factors. Even if the interviews unfolded 
as meaningful conversations between equivalent persons, we find it useful to discuss the 
asymmetric power relations in the interview situation (50) and how it influences the production 
of knowledge. There is a possibility that this mechanism results in the informants retaining 
certain information about their life because they are afraid that it can be used against them, or 
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they think that we are looking for certain statements. We can, for instane, look at the interview 
with Armani carried out by Kasper and Sara. Armani was very concerned to explain and prove 
that he had never done anything criminal or illegal in Denmark. As both researchers are Danes, 
this could point that for Armani, they could seem as the representatives of the Danish authority. 
This implies that we must take into our consideration that the data is produced by both the 
informants and our self. 
 
We have done two interviews, one in Spanish and one in English. One interview was not 
recorded, due to resistance from the informant. Therefore, it was documented in the notes. The 
interview with Armani took place at Blågårds library. This location was chosen to provide the 
feeling of security, as Armani was familiar with Blågårds library already. The other interview 
with Daniel was different in the way that the researcher had, throughout the months, built a good 
connection with the informant, and thus the researcher successfully recorded the interview and 
acquired the desired information. 
 
Furthermore we have been using some interviews done by Kristine Juul. This has certain 
limitations because it is not ourselves that have produced the knowledge and therefore we do not 
have an exhaustive familiarity to the product.  
  
Participant observation 
 
The participant observation enables us to investigate agency within limitations but also to 
maintain the focus on the active agency, in order to prevent the research from simplification 
(Wright 1992: 15). Furthermore the participant observation enables us to research on the agent, 
not only what s/he says but also what kind of everyday practices they perform (Herbert 2000: 
550-8). 
 
In order to do participant observations we have been using a lot of time with the informants, 
respectively at the shelter and in the city, as described in the beginning of this chapter. In the 
shelters, we have participated in conversations and in the city we have participated in a wide 
range of different activities such as beer drinking, walking, hanging out with the migrants and 
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playing football. We have made relations to some of the informants, which mean that some of 
the conversations have been informal and were carried out in a relaxed manner. In these settings, 
a lot of notes were produced which afterwards were categorized into different subject themes.  
  
Go along 
 
The ‘go alongs’ build on the idea that when the informant engage with his/her informant’s 
physical and social everyday environment, it provides opportunities for the researcher to detect 
unobserved conceptions and relations to place (Kusenbach, 2003: 465).  The ‘go alongs’ are 
good as thematic tools that increase the focus on certain acts of everyday life. Kusenbach argues 
that the thematic preferences are perception, spatial practices and social architecture. We 
occasionally used this technique which resulted in few relaxed conversations, as the migrant 
could choose a way to go, which provided the feeling of being in control of the social situation. 
During go alongs, field notes were produced which were later used as empirical data. 
  
Analytical Strategy 
 
In order to analyse the institutional strategies, (EU, State, and the Municipality), we have made 
use of an inductive methodology wherein we have broadly been collecting information about 
strategies in use (Olsen and Pedersen 2011:151). With the overview of the field we have, on the 
base of this information, formulated important strategies that links to the acts of the migrants. 
This method was used in order to get a broad view on the field and develop knowledge about the 
strategies that appear, which we can analyse with the theoretical framework developed. 
 
To categorise different everyday tactics, we identified five different themes to analyse the 
empirical material as tactics. We have categorised the tactics according to spatial acts 
(definitions of space, mobility in space ect.), economy (bottle picking), survival (shelter use, 
eating, sleeping), situational solidarity (friends, protection, social activities) and 
visibility/invisibility (police, stigma, markers). These categories structure the analysis of the 
tactics developed by the homeless migrants. 
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CHAPTER 1 
THE PRACTICE OF EVERYDAY LIFE: SPATIAL PRACTICES, 
STRATEGIES AND TACTICS, SOCIAL (IN) VISIBILITY 
 
The previous section presented some of the context of our research, our problem area, objectives 
and research question. Furthermore, we discussed some methodological issues, as well as the 
research methods used. Here, we turn to the theoretical basis that guided our analysis.  
 
Michel de Certeau's The Practice of Everyday Life (1984) provides both a theoretical and a 
conceptual basis through which the various strategies deployed by institutional apparatuses and 
the everyday practices and tactics of migrants can be studied. He provides an analytical optic 
through which the different tactics subjects use to divert the strategies of the powerful, (re-) 
appropriate space and place, social representations and modes of social behaviour in their daily 
life, can be understood.  
  
In this seminal book, de Certeau seeks to approximate “the models of action characteristic of 
users whose status as the dominated element in society (a status that does not mean that they are 
either passive or docile) is concealed by the euphemistic term 'consumers'” (1984: xi-xii). His 
analysis is concerned with what the 'ordinary' individual ‘makes’, ‘does’ or how s/he ‘uses' the 
hegemonic representations of a society and its mode of behaviour. These ways of operating 
(1984: 29), is, for de Certeau, a form of production. However, it remains 'invisible' or hidden 
because it is scattered over the different places defined and occupied by dominant systems of 
production (commerce, urban development, television etc...) and because the increasing 
expansion of these system, no longer allows for places in and through which individuals can 
manifest what they 'make' or 'do' with the products of these systems. 
  
While dominant systems of production manifest themselves through products, argues de Certeau, 
the form of production that characterizes the weak and dominated is manifested through the ways 
of using the products themselves, imposed by the dominant socio-economic order (1984: xii-
xiii). These entails that through everyday practices, subordinated individuals actively use the 
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dominant social order, they subvert it, not necessarily by rejecting or altering it, but by using it 
“with respect to ends and references foreign to the system they had no choice but to accept” 
(1984: xiii). 
  
Seen through de Certeau's perspective, the 'ways of operating' of homeless migrants are 
constituted by the different practices through which they (re-) appropriate the spaces and places 
configured by a dominant social order and its techniques of sociocultural production. These 
everyday practices “must play on and with a terrain imposed on it and organized by the law of a 
foreign power” (1984: 37). Power, thus, is a determining dimension of the everyday. With 
reference to Michel Foucault's “microphysics of power”, de Certeau's objective is to bring into 
light “the clandestine forms taken by the dispersed, tactical, and makeshift creativity of groups 
or individuals” (1984: xiv) already caught in Foucault's networks of power/discipline. 
 
Rather than an inquiry into the (repressive, localizable) apparatus exercising power (such as legal 
institutions), Foucault's work is an inquiry into the mechanisms (‘dispositifs’) of discipline 
through which modern institutions have reorganized the functioning of power: microbe-like 
technologies that produce, articulate and re-distribute a discursive space, which is made the 
means of a generalized “discipline” (surveillance). Disciplines are mechanisms of power that 
repress, regulate and control the entire social body. While Foucault's work sheds light upon the 
productive apparatus (the one that produces the discipline, the discourses), de Certeau's interest 
lies in “how an entire society can resists being reduced to it, what popular procedures (also 
'minuscule' and quotidian) manipulate the mechanisms of discipline and conform to them only to 
evade them” (de Certeau, 1984: xiv). In other words, he is concerned with the different ways of 
operating that proliferate within social/technocratic structures and strategies and divert their 
functioning through a variety of tactics. 
 
Related to the ways of using a given social order, as well the ways operating within that order, 
are issues of space and place. The distinction between these two notions is a common one in 
geography. A basic definition in cultural geography would be that place is space to which 
meaning has been inscribed (Craib, 2004: 4). Jon Anderson (2010: 38) for example argues that 
“spaces are scientific, open and detached; places are intimate, peopled and emotive... Place then 
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is the counterpoint of space: places are politicised and cultured; they are human versions of 
space”. Here space is understood as apolitical and uncultured, while places represent ‘Being’. It 
is certain that place is socio-culturally and geographically meaningful to human beings 
(Anderson, 2010; Massey, 1994). Socio-spatial life is place-bounded and place-based (Herbet, 
2000: 557). However, in this view, space is depicted as static, passive and a-political, which is 
rather problematic. 
  
It is problematic for the following reason: Space is conceived as ontologically prior to the socio-
cultural and geographical formations through which its existence is made 'real' (Craib, 2004: 4-
5). It is therefore a-historical. Yet, if we follow Lefebvre (1991) and understand space as not an 
'abstract container' of things, but as a social space (Kirsten Simonsen, 1996), and thus a social 
product, then space no longer appears as static and a-political, but rather as the product of social 
relations and experiences at several spatial scales and therefore as the product of conflicts and 
contradictions. If we understand space as interrelation of social relations, practices and processes 
at all spatial scales, then place can be thought of as a particular articulation of those relations, 
practices and processes that acquire relative 'fixity' and 'stability' in a given moment in history 
(Massey, 1994: 5).This view of space in terms social relations, and of place as articulation of 
those relations, draws some parallels to de Certeau's ideas. 
  
For him, place and space refer to two sorts of determinations upon the everyday practices of 
individuals: The first one, is a determination through objects, through the 'being-there' of the 
physical environment; and, the second one, is a determination through operations or ways of 
operating which, when attributed to individuals, specify the spaces by the action of historical 
subjects. Thus, rather than being separates/opposites, space and place are mutually constitutive 
and interrelated aspects of a single complex and contradicting process: the organization of 
society (1984: 117-8).  
 
“In the technocratically constructed, written, and functionalized space” (de Certeau, 1984: xvii) 
in which migrants navigate, their trajectories remain invisible. These spaces and places, 
produced under neoliberal capitalism, are restrictive in nature, they limit migrants' ability to 
influence or affect their social environments by privileging certain groups' control over and 
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access to capital, productive labour and governmental power (Vardy, 2009) and by controlling 
the way homeless migrants use public space for conducting their everyday life. 
  
In the Danish context, the authorities have deployed several 'strategies' (de Certeau, 1984), 
through which the use of public space by homeless migrants has been criminalized. In July 2010, 
23 Roma people were deported from Denmark with a re-entry ban extending for the period of 
two years, for using an abandoned building as a place to sleep. In December that same year, 69 
migrants were arrested and put into detention for using a private low-threshold shelter in 
Copenhagen for staying overnight (Schmidt, 2012b). In both cases, homeless migrants 'tactically' 
appropriated public places and practiced them into spaces (de Certeau, 1984) where they could 
sleep. In this, way they were able to divert for a short period of time the 'strategies' of the 
authorities who imposed what could be done or not done in these public places. However, 
eventually, authorities responded with strategies to criminalize this tactics. For de Certeau, these 
two modalities of action – strategies and tactics – constitute two distinct logics of action, which 
we discuss in what follows. 
  
Places and Strategies 
  
Following de Certeau, place is the order through which elements are distributed in relationships 
of coexistence. Each element stands beside one another, each one is situated in its 'proper' 
location, a location it defines. As an indicative of a 'proper space' ('un éspace propre'), place 
organizes the elements that constitutes it in a more or less 'fix' or 'stable' form. Place is, therefore, 
an instantaneous configuration of positions (1984: 117). The constitution and organization of 
places, is driven by a series of procedures, modalities of action that de Certeau defines as 
strategies. 
  
A strategy is the calculation (or manipulation) of power relationships that become possible, once 
a subject of will and power (e.g. an institution) can be isolated. It assumes and postulates a place 
that is circumscribed as its proper ('propre'). This place forms the basis from which relations to 
an exteriority are established - an exteriority composed of 'subjects' and 'objects' (citizens, 
customers, enemies, objects of research) that can be managed or controlled. This modality of 
 26 
action seeks first, de Certeau argues, to distinguish its 'own' place – the place of its own power 
and will – from a (social, cultural, political and economic) environment. This logic of action has 
been historically linked to modern scientific, political and economic rationality (de Certeau, 
1984: 36). 
  
The postulation of a place circumscribed as its own, from which it can control and manage an 
exteriority, allows strategic modalities of action to expand acquired advantages, prepare 
expansions, and achieve certain independence with respect to the variability of circumstances. 
This division of space makes possible panoptic practices to be deployed from a place, that 
transforms a heterogeneous exteriority into objects that can be observed, measured and thus 
controlled, regulated, included or excluded from within the scope of its panoptic vision (de 
Certeau, 1984: 36). Examples of strategies could be the different legal frameworks that condition 
the sojourn of migrants in Copenhagen, deployed by the EU and the national government. Here, 
migrants are delineated as an exteriority of objects to which certain rights can be ascribed (the 
right to move physically in the transnational space of the EU, in the case of migrants holding a 
passport or residence permit) and others denied (such as the right access healthcare). 
  
Space and Tactics 
  
De Certeau understands space as composed of intersections and relations of mobile elements. It 
is produced by the series operations/practices that orient it, situate it and give it a temporality. “It 
is”, argues de Certeau, “actuated by the ensemble of movements deployed within it”. The various 
practices through which a space is produced, “make it function in a polyvalent unity of 
conflictual or contractual proximities” (1984: 117). Similarly to Lefebvre (1991) and Massey 
(1994), de Certeau conceives space in terms of social relations ('conflictual' or 'contractual' 
proximities) and as constituted by different and at times contradictory forms, purposes, meanings 
and principles ('a polyvalent unity'). 
 
The relation of space and place, following de Certeau, is actuated through practices, ways of 
operating. While strategies concern place, tactics are related to space. Tactics are the modalities 
of action through which places are turned into spaces. Thus, “space is a practiced place” (1984: 
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117). The example mentioned earlier regarding homeless migrants’ use of public places becomes 
relevant. While through strategies, the powerful regulate and control the use of public place in 
Copenhagen, through tactics migrants are able to divert such disciplinary apparatus and practice 
a place (a park, a school yard and so on) into space they can use to spend the night. 
  
In contrast to strategies, tactics are “calculated action determined by the absence of a proper 
locus” (de Certeau, 1984: 37). They are not produce through the delimitation of an exteriority, as 
their condition for autonomy, like in the case of strategies. Rather, “the space of a tactic”, as de 
Certeau puts it, “is the space of the other” (de Certeau, 1984: 37), of that which is delimited as 
exteriority by strategies. Tactics can be understood as series of practices/ways of operating that 
use/re-use/appropriate the places postulated by strategic modalities of action. They produce a 
new 'space', a “practiced place” (1984: 117), yet they lack a place circumscribed as their own. 
Tactics do not have the capacity to plan a general strategy and envisioned a discrete, visible and 
objectifiable space of 'objects' that it can manage and control. 
  
Tactics take advantage of and depend upon 'opportunities' arising in the 'here and now' and the 
possibilities that these opens. They manipulate events in order to turn them into opportunities. 
They allow the weak to “turn to their own ends forces alien to them” (1984: xix). They “must 
vigilantly make use of the cracks that particular conjunctions open in the surveillance of the 
proprietary powers” (1984: 37). Tactics entail a sense of opportunities afforded by a particular 
occasion. They are the ways of operating through which subordinated individuals manage 
specific aspect of their everyday life and point out towards the practices involved in making the 
best possible decision according to any given situation  (de Certeau, 1984: 36-8). Tactics emerge 
from the absence of power; they are a method for those imposed upon (Vardy, 2009: 135). 
  
What distinguishes strategies and tactics is the type of operation (as well as its logic) and their 
relation space and place: Strategies produce, tabulate, impose and control places while tactics 
use, manipulate and divert these places and practiced them into spaces (de Certeau, 1984: 30). 
Both tactics and strategies intervene a given social field that regulates them at a first level, for 
instance a park or a workplace, but tactics introduce to this first level a way of appropriating 
place. This constitutes a second level of action interwoven to the first: a space created by the 
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individual in which he can find different ways of doing/using the constraining order of the place. 
As de Certeau argues, “without leaving the place where he has no choice but to live and which 
lays down its law for him, he establishes within it a degree of plurality and creativity” (1984: 
30). This entails that between the individual (the one that operates) and products (indexes of the 
social order imposed on him) there is a gap, a space to manoeuvre, opened by the 'way of using' 
and the 'way of operating' tactically in and with that social order (de Certeau, 1984: 30). 
  
Spatial Practices – The Tactical Operations of the Weak 
  
Tactics are in themselves spatializing operations: they appropriate places (both symbolically and 
physically) and practice them into spaces (de Certeau, 1984: 115-6). In the context of the city, 
spatial practices are related to the way the spatial order is (re-) used and (re-) appropriated by 
migrants in their everyday life. Following de Certeau (1984: 98), this is a threefold process, 
which relates to the act of walking in particular, and spatial practices in general. First, the spatial 
order organizes an assemblage of possibilities (e.g. places through which one can navigate) and 
interdictions (e.g. a wall that prevents one from going further), which are actualized and made 
'real' by the urban agent: “he makes them exist as well as emerge. But he also moves them about 
and invents others, since the crossing, drifting away, or improvisation of walking privileges, 
transform or abandon spatial elements” (1984: 98). Second, the urban agent transforms each 
spatial signifier into something else. In other words, while only some of the possibilities and 
interdictions are actualized by the urban agent, through the (re-) use and (re-) appropriation of 
spatial signifiers s/he increases the number of possibilities (creating short-cuts and detours) and 
interdictions. In this sense, walking in particular, and spatial practices in general, 
manipulate/make use of the spatial order, no matter how panoptic it is (de Certeau, 1984: 98-9). 
“It is neither foreign (it can take place only within them)”, argues de Certeau, “nor in conformity 
with them (it does not receive its identity from them)” (1984: 101) 
  
Michel de Certeau gives us an analytical optic through which we can understand the dialectic 
between strategies and tactics, and a methodology to differentiate between the two. On the one 
hand, strategies are actions capable of elaborating, from a place of power – a place postulated as 
its own – an ensemble of theoretical places (systems and totalizing discourses, such as those of 
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urban planners and architects) and physical places in which forces are distributed. Tactics, on the 
other hand, are procedures, 'ways of operating', through which subordinated individuals 
intervene in particular circumstances and transform them into favourable situations. While 
strategies are organized through a postulation of power, tactics are determined by the absence of 
it (1984: 36-7). 
 
Social (in)Visibility: Stigma and Social Information 
 
Related to the different strategies deployed by institutional apparatuses, and the different tactics 
used by migrants in their everyday life, is the issue of social visibility and invisibility. Social 
(in)visibility is manifested in numerous ways – in clothing, in body appearance, in performance, 
in forms of commerce, in flows of money, in commodities, in racial appearance, in daily rituals 
manifested in the urban social settings and so on. Bureaucratic, academic and social institutions, 
produces both invisible and visible populations through concentrating on specific groups of 
people and ignoring the others. The homeless migrants in Copenhagen are constantly engaged in 
the movement between two stages – employing the tactics of their visibility being either revealed 
or obscured. Nation state surveillance reveals and conceals identities, knowledge and livelihoods 
according to the state interest. Public discourses through the years are forming the image of 
migrants and constructs group identity with which migrants have to deal in their everyday lives 
(Baird, 2013).  
 
 Copenhagen hosts different groups of homeless migrants; these groups use certain degrees of 
visibility. Whereas Asians who are picking bottles around the city are almost invisible and they 
tend to approach the people only to take the cans and leave, the Roma group can sometimes seem 
loud and attracting a lot of attention – wearing colourful clothing, sometimes playing musical 
instruments and so on. The Africans use different techniques, as some have EU residence papers 
and some does not – which is usually the key factor of which extent of visibility these people 
tend to manifest. Social (in)visibility is related to the way social identities are managed by 
institutions, as well as negotiated by migrants in their everyday life.  
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Stigma, Social Information and Social Identity 
 
Society, argues Ervin Goffman, establishes the means of categorizing subjects and the social 
characteristics/attributes that are perceived as ordinary/natural/normal, for member of each 
category to have. Social spaces establish the categories of subjects likely to be encountered there 
and thus they allow us to deal with others without special attention or thought. Through these 
categories and attributes, subjects create normative expectations and demands from other 
subjects they encounter in their everyday life. Social identity, then, is concerned with the 
different categories and attributes that are established by society to an individual (Goffman, 
1990: 11-12). 
  
Social identity, imposed social categories and attributes, serves subjects in their everyday life as 
a framework through which assumptions about what another subject ought to be, are made – 
these range from prejudice to stereotypes. However, this assumptions might in fact not be 'real' 
and the social categories and attributes we impose upon another person will project a virtual 
social identity, that occludes her actual social identity - the categories and attributes the 
individual could prove to possess (Goffman, 1990: 12). 
  
Social information - the medium through which attributes and characteristics the individual poses 
are transmitted, refers to the information available to others that distinguishes a type of 
individual from others. As it is embodied and reflexive, it is conveyed to others through bodily 
expressions or symbols, that might confirm or not what we already anticipated about another 
individual. Social information is therefore transmitted intentionally or unintentionally, and it is 
interpreted differently by different groups (Goffman, 1990: 58-64). Thus, an African migrants 
with a bike full of bags carrying bottles might be interpreted by the 'normal' as a symbol 
conveying a discrediting attribute – that the individual collects bottles for a living. In contrast, 
for the group of African migrants this is interpreted as a sign that the individual has been 
working hard all day and night and thus as a creditable attribute. 
 
For Erving Goffman, the notion of stigma refers to an attribute that is deeply discrediting. Stigma 
can be physical, outlining visually downgrading characteristics manifested during social 
interactions (Goffman, 1990: 6), which causes the person to experience stigmatization. The 
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stigma can be categorized as visible or invisible and manage by different degrees of social 
(in)visibility by the stigmatized individual. 
 
Social stigma can be understood as the attribute which have marginal effects, having the 
characteristic of both limiting the person and providing some sort of advantage in the certain 
situation. For instance, the homeless African engaging in bottle collecting, as soon as the 
interaction with “local” Dane occurs, the migrant might experience the downgrading feelings, 
being homeless and being involved in the shameful activity of collecting the bottles, while the 
Dane is perceived as the normal. The intellectual - academic level or the number of language that 
the African might know is usually, not even in the play. 
  
Invisibility and Covering 
  
The technique of covering accounts for individuals who choose to falsify their identity and 
acquire the identity of the dominant group – as an example the homeless migrants who engage in 
the conversations with and individuals who do not belong to the homeless group. The migrants 
might present themselves as somebody else in order to falsify their identity and position in 
society, as it might have more positive outcome, during the interaction between the migrant and 
the normal.  
 
Following Goffman, covering is an important aspect of the ‘assimilative’ technique employed by 
the member of minority groups. The intent which lies behind the actions, such as changing name 
and changing clothing, is not solely to pass through social encounter, but also to restrict the way 
in which a known-about attribute obtrudes itself into the centre of attention, for obtrusiveness 
increases the difficulty of maintaining easeful inattention regarding the stigma (Goffman, 1963: 
126). 
  
Prestige Symbols, Stigma Symbols and Dis-identifiers 
 
For Goffman (1990: 58-60), the stigmatized individual conveys social information through three 
categories of symbols: Prestige symbols, stigma symbols and dis-identifiers. Through prestige 
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symbols, the individual conveys a special claim to prestige, honour or desirable class position. In 
the case of homeless African migrants, having a CPR number is considered a prestige symbols 
because it conveys social information regarding the employed status of the individual. In 
contrast, stigma symbols draws attention to the individual's particular discrediting attribute – her 
stigma. 
 
Stigma symbols can be understood as visual attributes which subjects possess, it outlines the 
characteristics, which belongs to the stigma possessor. Stigma symbols have the character of 
being continuously available for perception. Some less rigid means of disclosure are also used 
(Goffman, 1990: 123). For example if the ‘normal’ is drinking beer in the park and encounter a 
person, with bike and plastic bag with empty cans already, these group of people are quick to 
label the person as a can picker, so the process of stigmatization occurs. In the same situation the 
can collector – the homeless migrant, purposefully possesses the stigma symbol – plastic bag 
with cans, in order to collect the bottles more easy as the both groups are similar with the actions 
they might take. The ‘normal’ gives away the bottle and the homeless migrant depart his way. 
 
Dis-identifiers can be contrasted to stigma symbols, breaking up the virtual identity of the 
stigmatized individual positively. That is, dis-identifiers do not necessarily convey new social 
information or establish a new claim upon what the individual actually is, but rather creates 
tension or contradicts the validity of the virtual claim being imposed by others. Thus, the 'normal' 
Danes might be surprise as we tell her that rather than being 'marginalised' and 'discredited' 
individuals they are true cosmopolitans, speaking several languages and having lived in several 
countries.  
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CHAPTER 2 
INTERRELATED PLACES/INTERRELATED STRATEGIES: REGULATING 
AND CONTROLLING MIGRANT BODIES 
 
An analysis of the different strategies (directly or indirectly) regulating and controlling African 
homeless migrants, requires that we focus upon the institutional apparatuses producing the 
different legal frameworks that form the basis through which institutions establish a relation to 
an ‘exteriority’ constituted by migrants. That is, we need to inquire into the legal frameworks 
that regulate, manage and control the sojourn of African migrants in Copenhagen. This 
apparatuses operate at different scales and have an influence upon the everyday life of the 
African migrants we have studied. Inquiring into these strategies will shed light upon the 
panoptic practices deployed from a place that can transform a heterogeneous group of migrants, 
into objects that can be observed, measured, regulated and controlled, included or excluded, 
within the scope of the panoptic vision of each institutional apparatus (de Certeau, 1984: 36). 
 
At the transnational scale, the European Union constitutes the highest authority producing 
legislation regarding the free movement of labour, legal stays and legal residences across the 
geographical borders within the Union. These strategies ‘open up’ borders and encourage the 
physical and social mobility of labour force across the union. However, while some labour force 
is wanted, like that of highly skilled professionals, other labour force remains unwanted, such as 
that of homeless African migrants.  
 
At the national scale, to understand how homeless migrants are regulated and controlled, we 
have to bring in the legal frameworks put out by the state, as well the actions taken within this 
frame by the municipality of Copenhagen. An analysis of the legal frameworks deployed by 
these authorities should reveal the overall strategies regulating and controlling African Migrants. 
The relation between legislation from the state and manoeuvring within the legislation by the 
municipality is often interrelated and conflicting and will therefore, to some extent, overlap.  
 
In that way, we have three interrelated institutional apparatuses (EU, national government and 
municipality) producing strategies that (directly or indirectly) have an influence upon African 
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migrants in their everyday life, in terms of what services they can access (whether public or 
private), as well as the kind of rights they are entitle to during their sojourn in Denmark. Even 
though in their everyday life, the migrants we have studied are able to make use of these 
strategies, and sometimes even divert them, here we analyse the different strategies deployed by 
the institutional apparatus, with the objective of assessing their implication in the everyday life 
of homeless African migrants.  
 
The Strategies from the EU: The Free Movement of labour and the Schengen 
Agreement 
 
When we discuss a legal framework constituting possibilities and limitations for homeless 
migrants according to mobility, labour and housing, the European Union becomes important, 
since most of Danish migration laws a directly linked to common policy within the union. Most 
of this common policy in the European Union, relating to the mobility of labour, has as its 
objective the provision of a free labour market within the borders from the Union, which can 
strengthen the European industry and protect against national discrimination5.  
 
While the free movement of labour constitutes possibilities for the physical movement of some 
individuals across EU borders, it also constitutes interdictions, which relate to the issue of 
managing and controlling these movements. The strategy is then two-fold: On the one hand, it 
constitutes the possibilities for the physical movement of individuals within its transnational 
space, and, on the other, it sets out a series of mechanisms to regulate and control this movement, 
which relate to the Schengen Agreement. This strategy enables homeless Africans to move 
across the transnational borders of the EU.  
 
The Schengen agreement, signed in 1990 and firstly implemented in 1995, has constituted a 
common European policy of free movement of labour within European internal borders. This 
was initiated as a way of allowing a European work force to move freely within European 
                                                
5 European Parliament, ”Free movement of workers,” last modified 04-2014,  
[Accessed 01-06-2014] 
http://www.europarl.europa.eu/aboutparliament/en/displayFtu.html?ftuId=FTU_3.1.3.html 
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internal borders, and thereby increasing the supply of workers. As stated by the European 
Commission:  
 
“Any person, irrespective of nationality, may cross the internal borders without being subjected 
to border checks”. 6 
 
Legally, this means that as a worker or tourist with a European passport or residence permit, one 
can travel to all Schengen countries and stay there up to three months only with a valid identity 
card or passport and not be subjected to border control. Within this stay one has the right to 
‘Equal treatment’ which means that:  
 
“During your stay, you should be treated as a national of the country, notably as regards access 
to employment, pay, benefits facilitating access to work, enrolment in schools etc.”7 
 
This creates a legal framework, which ensures that countries do not discriminate between 
nationalities, in issues related to employment and social benefits. The main result of this policy is 
that individuals do not need a work permit for applying for work in a European country (as EU-
citizen) except for some countries still implementing this policy.8 
 
Arriving to an EU-country as an EU-citizen looking for job, one has the right to stay there 
without registering as a resident for the first six months. During these six months, the national 
authorities cannot expel the individual under “normal circumstances” even if you cannot support 
yourself financially. A person is only obligated to carry valid identity card or passport, which if 
forgotten can be subject to a fine. After a period of six months the national authorities have the 
right to assess your right to stay in the country.9 This is based on whether the individual is 
                                                
6 European Commission, “Schengen Area,” last modified 29-04-2014, 
[Accessed 01-06-2014] 
http://ec.europa.eu/dgs/home-affairs/what-we-do/policies/borders-and-visas/schengen/index_en.htm 
7 European Union, Workers and pensioners, “Rights, conditions and formalities,” last modified 23-05-2014  
[Accessed 01-06-2014] 
http://europa.eu/youreurope/citizens/residence/worker-pensioner/rights-conditions/index_en.htm 
8 European Parliament, ”Free movement of workers,” last modified 04-2014,  
[Accessed 01-06-2014] 
http://www.europarl.europa.eu/aboutparliament/en/displayFtu.html?ftuId=FTU_3.1.3.html 
9 European Union, Jobseekers, “Residence rights for jobseekers abroad,” last modified 21-05-2014 
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actively looking for employment and of the state authorities’ assessment of your possibilities in 
finding employment. That is, if one is valued as a person looking for work and with a possibility 
of finding so, one is again subjected to “Equal treatment”, which means that you have the same 
rights as nationals in access to work and to support from social benefits.  
 
Through the mechanisms established by the free movement of labour and the Schengen 
agreement, the European Union is able to postulate a political place from which it can establish a 
relation with an exteriority constituted by subjects/objects of control. This involves the 
formulation of a strategy of free movement of labour, with the objective of creating European 
shared working force, which can travel freely across internal borders.  
 
In many ways, this means that if you are actively looking for work as an EU-citizen or with a 
legal residence permit, you are allowed to stay in any country of interest and be subject to 
employment services of that country. However, with a closer look, it becomes clear that national 
authorities can neglect these rights based on their valuation of your moral status, that is, whether 
they consider you have a ‘real’ possibility of finding employment. After the six months’ stay, it 
becomes an evaluation of the national state to allow you residence, if you have not succeeded in 
finding a job.  
 
This means that within the strategy of free mobility in Europe, there is a national possibility of 
neglecting specific segments of this right. The strategy becomes one of creating a commonly 
shared European place of mobility with free movement at the centre, but at the same time 
constituting national opportunities to condition this free movement as to exclude certain 
unwanted segments.  
 
The Union emphasizes in many ways that this exclusion has to be based on a national evaluation 
of any given person’s lack of integrative possibilities. In that way, it becomes a strategy of 
allowing national states to exclude unwanted migrants of its territory to the extent they can prove 
they have overstayed their duration time. In this way, the strategy of the EU becomes both an 
enabling and constraining mechanism. On the one hand, it allowed the physical movement of the 
                                                                                                                                                       
[Accessed 01-06-2014] 
http://europa.eu/youreurope/citizens/residence/jobseekers/residence-rights/index_en.htm 
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African migrants we have studied across the EU, as well as assigning certain rights to which they 
are entitled to. On the other hand, it also allows national governments to enable or constrain the 
social movement (access to employment, legal residency, access to social services and so on) of 
migrants within the place of the nation.  
Strategy of the Danish Government: CPR numbers and Hjemløsestrategien 
 
The ongoing national strategy relating to homelessness in Copenhagen comes from a policy put 
out by Socialudvalget (the Social Committee) in 2009. This strategy simply called 
hjemløsestrategien (homeless strategy) (Socialforvaltningen, 2009) is a strategy which focuses 
mainly on rehabilitation of homeless Danish people, but within this strategy, there is also a focus 
on homeless migrants in Copenhagen. This legal frame constitutes the possible actions that the 
municipality can take in relation to homeless migrants. First of all, a definition is put out to 
define a homeless person in the eyes of the state. To be a homeless person means to fall in one of 
the following categories: 
 
•         “The person who lacks shelter for the following night. Included are persons who sleep 
in the street, in a staircase, in a shack etc. which provides some form of sheltering. 
•         The person who stay in an urgent/temporary offer like a shelter, care homes, night 
shelters.   
•         The person who stay in a hotel, hostel, camping site etc. because of homelessness. 
•         The person who stay temporarily and without contract at friends/acquaintances or 
family. 
•         The person who stay temporarily in a halfway house, support house etc. without 
permanent contract. 
•         The person who is under prison and probation service with release within three 
months and no engaged solution of residence before the release. 
•         The person who is admitted to a psychiatric ward or stay in a health institution with a 
planned release within three months and no engaged solution of residence before the 
release.” (Socialforvaltningen, 2009) 
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These criteria make for the categorization of homeless people in Denmark and determine when 
an individual is allowed to seek help from public funding. Socialforvaltningen (Social 
Administration) acknowledges a problem with homeless migrants in Copenhagen, but at the 
same time concludes that legal possibilities of helping these people are limited. The different 
offers of health programs, housing program and activation programs are only usable for 
homeless people with a CPR-number. This number serves as a personal identification number 
used for registrations and personal identification. This registration number gives you access to 
the various social services of the state on an equal basis to national Danes10.  
 
Migrants without this registration number are to a large extent limited to get by on their own.  In 
relation to third group of people and, especially, with a focus on the large amount of eastern 
European migrants Socialforvaltningen states:  
 
“If they do not have legal residence in the country there is no statutory authority to offer them 
help according to the service law about stays in temporary residences”.11 
 
While homeless migrants in general, and homeless African migrants in particular, constitute a 
considerable percentage of the homeless population in Denmark, they are referred only 
marginally in the strategy dealing with homelessness in Copenhagen. In it, their presence is 
acknowledged, that is, they are turn into a homogenous group of objects that can be controlled 
and managed. However the way to do so is by not taking the responsibility to deal with this 
group. In that way, whether intentionally or unintentionally, this strategy includes homeless 
migrants within the scope of its panoptic vision but exclude them from the set of practices that 
are destined to regulate and control homelessness, on the basis of not having a CPR number. The 
CPR number then becomes the social/legal marker that determines the moral status of the 
individual.  
  
                                                
10 Københavns Kommune, “CPR registration,”  
[Accessed 01-06-2014] 
https://subsite.kk.dk/sitecore/content/Subsites/CityOfCopenhagen/SubsiteFrontpage/MovingToCopenhagen/CPR%2
0Registration.aspx (Our translation) 
11 Ibid.  
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In Denmark, to get a residence permit and hence a CPR-number is the legal step to gain access to 
social offers. Any European citizen can apply for this residence permit but to get it approved, one 
needs a job, enrolment at school, Danish family, or sufficient finances (at least one year’s 
savings). If you are not a European Citizen you need a special work permission, which is 
normally only granted if market considerations have stressed a lack of specific working capital 
within a given industry12.  
 
This mean that work can only be obtained when politically decided that Denmark needs to 
integrate specific labour force. In this way, it becomes almost impossible to get a residence 
permit as a non-European Citizen, unless you are granted access through studies, internships or 
family reunification. Basically, this means that as a homeless migrant without European 
citizenship, you are more or less without opportunity of obtaining a CPR-number to get 
integrated in the Danish labour market. As a European Citizen, you are on a hunt for contract 
labour, which is the direct access to the residence permit and thereafter the CPR-number. Until 
this job is found, you are left for the street to informal tactics of survival. 
 
The CPR-number becomes the legal measurement of when you are within the responsibility of 
the Danish state. This is, in some way, the crossing between the judicial place of Europe and the 
judicial place of Denmark. Obtaining this registration means you have not only entered the 
Danish territorial place but also the social, legal and organizational place, which is governed and 
controlled by the Danish state. You become a formal actor within this place and hence also under 
the responsibility of the state. For that same reason, there are not many political intentions of 
integrating homeless migrants and registering them with a CPR-number.   
 
In this sense, one of the issues that are raised again and again, about the problem with homeless 
migrants is who has the responsibility of taking care of these people. Across the spectre of 
political parties different kind of transit rooms for homeless migrants has been debated. What 
comes to a shared position is that these transit rooms should serve the function of sending the 
                                                
12 Københavns Kommune, “Residence Permit,” 
[Accessed 01-06-2014] 
http://subsite.kk.dk/sitecore/content/Subsites/CityOfCopenhagen/SubsiteFrontpage/MovingToCopenhagen/Res
idencePermit.aspx 
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homeless migrants out of Denmark, and only if they are willing to participate in these plans, 
should they be allowed in to public transit rooms.13  
 
The far left party Enhedslisten has tried to raise a proposition several times for transit rooms, but 
only when putting more attention to the area of sending people home has this proposition gained 
more support from other parties in parliament. Still the government parties are sceptical of the 
idea of transit rooms and believe solutions have to be found outside of Denmark. Either through 
information campaigns in countries from where people migrate or through common policy in the 
European Union14. If transit rooms are the way to go, they can only be temporary with the 
constant emphasis on not becoming the hot spot of migration in Europe.  
 
Karen Hækkerup, from one of the parties in government and, at the time, Social and Integration 
minister, cemented this government policy towards homeless migrants in 2013 and stated that 
public spending towards this group should not be increased and that solutions have to come from 
the EU15. The different parties of parliament acknowledges the problem with homeless migrants, 
but almost all of them believe that responsibility has to be put outside Denmark which has 
created a status quo situation. 
 
The strategy of the Danish state is one of emphasizing that European internal migration is a 
direct result of European common policy, and therefore the solutions has to be from the Union. 
Being a part of the EU entails that the Danish state acts within two political places. They have 
their own territorial and judicial place and they have a partial European place. Within the first 
place, the state has the organizational power of controlling the territory and taking responsibility 
of the people within. This place is governed by the state and, therefore, it has also to 
acknowledge the responsibility of this leading position. The other place is only partly controlled 
                                                
13  Sean Coogan, “Enhedslisten presser på for transitrum for udenlandske hjemløse,” Politiken, 21-09-2013, 
accessed 01-06-2014 
http://politiken.dk/indland/ECE2082939/enhedslisten-presser-paa-for-transitrum-for-udenlandske-hjemloese/ 
14 Ibid. 
15 Esben Larsen Mikkelsen, “Udenlandske hjemløse bliver glemt,” Jyllands-Posten, 07-01-2013, accessed 01-
06-2014 
http://jyllands-posten.dk/aarhus/politik/ECE4971626/udenlandske-hjemloese-bliver-glemt/ 
 
 41 
by the Danish state. The Union is controlled by all the states and therefore the constitutional and 
organizational power can also be said to be divided between the countries.  
 
When addressing homeless migrants as a common problem within the European place, the 
responsibility of taking care of and controlling these people to a large extent also becomes 
European. The strategy of the state in that perspective becomes one of addressing its lack of 
control and power of these constituted policies of free movement, and therefore they do not 
possess the power of fixing the issue.   
In between the EU and the Danish State: The Strategy of the Municipality 
 
The actions taken by the municipality in relation to homeless migrants in Copenhagen is a result 
of the legislations formed by the European Union and the Danish state. The Municipality of 
Copenhagen is the formal institution that addresses and assesses the issue of homeless migrants 
in Copenhagen, all within the constituted legal framework. Homeless migrants are dealt with, in 
cooperation with various private actors and donors, who take on the responsibility of providing 
what the municipality is not able to, or legally limited to provide. The municipality therefore has 
to interpret the legislations put upon them from the state and the Union, and operationalize what 
social options should be given to the various groups of homeless people in Copenhagen.  
  
One of the contemporary debates between the municipality, the state and private actors working 
with homeless migrants, is one of interpreting Danish laws vis à vis European laws, which 
prohibits discriminating between Danish citizens and European citizens or individuals with legal 
residence in Denmark. Socialudvalget (The Social Committee) from the municipality of 
Copenhagen therefore asked Socialforvaltningen (the Social Administration) to interpret the 
legislation in relation to when a European citizen has legal residence in Denmark and therefore 
can access state funded shelters and social services.  
 
Socialforvaltningen  built a conclusion based on statements from the ministry, various ministers 
and the formal guideline worked out from Aktivloven (the Active law), about EU/EEA citizens 
(Socialforvaltningen, 2014). The conclusion becomes one of differentiating between a sort of 
legal stay and legal residence in Denmark. European Citizens are allowed to stay in Copenhagen 
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and search for employment for at least six months and longer, if they can provide proof that 
opportunities of success in finding work are present. This becomes interpreted as a legal stay in 
Copenhagen, which does not grant access to state funded shelters and social services.  
 
If a person succeeds in finding job, marries or other integrative matters, s/he obtains a legal 
residence, whereby s/he can access the state funded shelters and social services. In many ways, 
one can say this becomes the hunt of CPR-numbers in Denmark, which decides when you are 
legally integrated and when you are only accepted as a temporary presence. As the 
Socialforvaltningen latter stated, this corresponds with a decision from 2008 by the, at the time, 
Welfare Ministry. This stated that for the group of people with legal or illegal stay in Denmark 
the only help to offer is one of sending them home (Socialforvaltningen, 2014). This entails that 
homeless African migrants, before getting a CPR-number and registration are not part of the 
Danish judicial place and therefore not under the caretaking wings of the Danish state. Hence the 
municipality is denied from helping by other means than addressing the problem to the media 
and state.   
 
The municipality accepts the problem with homeless migrants, but refers to the state law which 
prohibits them from offering any of the programs to the migrants. They even acknowledge the 
consequences of this action in saying that:  
 
“This results that some people end up sleeping in the street or staying in some of the private 
shelters with the risk of further marginalization” (Socialforvaltningen, 2014; Our Translation).  
 
These frames mean that categorizing homeless people whether they are Danish or foreign, is a 
matter of universal categorization, but the strategy for solutions to the problem is differentiated 
between those who have a CPR-number (or Nordic citizens) and those who do not. Thus, in the 
eyes of the Danish state, all homeless individuals are ‘equal’, yet when it comes to deal with 
homelessness, there are different types of homeless people.  The goal put up for dealing with 
homeless migrants becomes one of sending the problem elsewhere. As stated in the strategy:  
 
“Forvaltningens actions within this field are therefore narrowed to helping foreign citizens 
without legal residence out of the country” (Socialforvaltningen, 2014; Our Translation).  
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Basically this means that homeless migrants in Copenhagen without legal residence can only 
appoint state officials in the matter of leaving the country. If a person is to try his way in 
Denmark, he must count on his own luck. 
 
This strategy towards homeless migrants has been revealed again in an article in Politiken from 
September 2013. The article called København sender udenlandske hjemløse hjem med bus og fly 
(Copenhagen sends homeless migrants home by plain and bus) explains how the municipality 
has a policy of buying a one way bus or flight ticket to homeless migrants for them to go to their 
home country. It even seems to have been praxis to drive the foreigners back home in one of the 
municipality cars.  
 
Steen Bo Pedersen, an official from hjemløseenheden (homeless unit), states about the homeless 
foreigners:  
 
They have no right to stay in Denmark because they cannot make it on their own and therefore 
are better off in their homeland”16. 
 
There is, therefore, what seems to be a conflict/contradiction between the strategy of the 
municipality and the strategy of the state, when it comes to dealing with homeless migrants.  
The municipality of Copenhagen experiences the direct link to the homeless migrants and any 
critique from citizens of Copenhagen is received by the municipality. They have a direct interest 
in addressing the issue and politicizing it to react to possible voters of Copenhagen. The Danish 
state, on the other hand, has a strategy of not getting to politically involved with this issue, and 
statements and reports from the municipality about issues with this group, are often conflicting 
with the interest of the state.  
 
This forces the politicians of parliament, to some extent, to react to the issues advocated by the 
municipality. The Municipality brings what the state refers to as a European problem to become 
a local/national problem and reaction within the national organization is demanded. The political 
                                                
16 Sean Coogan, “Enhedslisten presser på for transitrum for udenlandske hjemløse,” Politiken, 21-09-2013, accessed 
01-06-2014 
http://politiken.dk/indland/ECE2082939/enhedslisten-presser-paa-for-transitrum-for-udenlandske-hjemloese/ 
 
 44 
answer then becomes one of transit rooms, for at least if not fixing the problem of homelessness 
then sending it somewhere else. Then, at least they have responded to the demand of the 
municipality of addressing this issue within the judicial territorial place of the Danish state but 
without it being a strategy of integration. What this means is that besides from basic emergency 
care (e.g. hospitalization etc.) aid for homeless migrants is to a large extent left in the hands of 
private actors and donations. This is part of not forming any long term political solutions within 
the state, but instead relying on private initiatives until common European solutions are 
established. 
  
When public institutions are restricted from dealing with sheltering, feeding, sanitation and legal 
guidance for homeless migrants, this matter becomes one of private actors relying on private 
donations. When Socialudvalget of the municipality asked Socialforvaltningen for an 
interpretation of the law as to how they could deal with sheltering of homeless migrants, it was 
concluded that even though public shelters cannot take in homeless migrants for now, the 
municipality can, to some extent, financially aid some private institutions working with shelters 
and counselling. This is the case for Kirkens Korshær which provides legal counselling and 
day/night sheltering in Copenhagen (Socialforvaltningen, 2014).  
 
Most of the other private institutions (e.g. Blå Kors Danmark) get their funding through private 
initiatives or SATS-puljen - a social state fund that runs on a yearly basis. From this fund you 
can apply for financial aid for projects concerned weak, exposed or marginalized groups in 
society, and on an annual basis the political parties involved with the fund will decide a division 
of aid17. The most important aspect of this situation is a lack of long term political solution. 
When leaving assistance of this group of homeless migrants in the hands of private institutions, 
politicians can escape the issue of making a political agenda for the integration or helping of 
these people. It becomes a strategy of keeping a status quo where private institutions and 
voluntary work serves the function of providing homeless migrants with the basic human needs 
and this is made room for within the legal frame. Besides, from this matter political 
responsibility is pushed into the hands of the European Union on the argument that this is where 
                                                
17 Undervisningsministeriet, “Satspuljemidler,”  
[Accessed 01-06-2014] 
http://uvm.dk/Uddannelser/Paa-tvaers-af-uddannelserne/Puljer/Satspuljemidler 
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European internal migration was created so this is where solutions must be found. On a territorial 
based place the private institutions end up serving a state function for these people caught in 
between places. 
 
Conclusions 
 
It has become evident that the political strategy towards homelessness varies depending on what 
political/institutional actor is set as the unit of analysis. The European Union, the Danish state 
and the Copenhagen municipality, all have a strategy that sometimes conflicts with one of the 
other institutions. The European Union has a strategy of providing for a free mobility and 
stimulating migration, but at the same time, it leaves some control in the hands of the national 
governments in relation to legal residencies. The Danish State has a strategy of excluding 
homeless migrants through bureaucratic measures that make integration difficult.  
 
The municipality has a strategy of politically getting involved with the issue, but stressing out 
that state law prohibits them from helping any further. Since they are restricted from actually 
helping, they have a position where they can conflict with state interest and open up public 
debates about the issue or engage with private institutions. 
 
What this issue of strategies comes down to, is in many ways a matter of responsibility. 
Homeless migration within European borders is a direct result of the European free movement of 
labour, among other things, and the issue will be a matter for the coming future. There is, thus, a 
problem of interrelated places and conflicting ideas of organizational responsibility. The Danish 
state does not take organizational responsibility of European migrants, since they are not seen as 
part of the legal place of Denmark before receiving a CPR-number. Instead, they refer to the 
shared organizational power of the European Union, who constituted this European mobility and 
therefore possesses the responsibility of making solutions to the unintended results of free 
migration. 
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CHAPTER 3 
MIGRANT SPACES: THE (RE-) USE AND (RE-) APPROPRIATION OF 
URBAN SPACES FOR SURVIVAL 
 
In the last chapter we discussed some of the different strategies deployed at the scale of the EU, 
the Danish national government and the Copenhagen Municipality that, directly or indirectly, 
control and regulate homeless African migrants. In the chapters that follows we turn our focus 
into the everyday life of migrants, to illustrate some of the ways migrants are able to devise 
tactics that divert these strategies, negotiate identities in everyday encounters, as well as the 
different tactics and spatial practices through which they are able to (mentally and physically) 
survive in Copenhagen. With a focus on tactics, spatial practices and social networks and 
relations, the objective of the following chapters is to illustrate some of the aspects that 
characterize the situation of homeless migrants in their everyday life. In this chapter, we will 
discuss some of the ways through which the African migrants we have studied, tactically (re-) 
use and (re-) appropriate several urban spaces in Copenhagen, for everyday practices related to 
(physical) survival, work, leisure and sleep/rest. In this way, they are able to turn the rather 
precarious circumstances in which they find themselves, into favourable situations.  
 
Practicing Public Places: Spaces of Survival/Spaces of Rest 
 
The different places in Copenhagen configure a spatial order that organizes and assemblages of 
possibilities (and interdictions). Migrants manipulate this spatial order in accordance to their 
everyday practices, practising the places produced, regulated and controlled by authorities and 
urban planners, into spaces of sleep/rest, (physical) survival, work and leisure. As opportunities 
arise in the 'here and now' of everyday life, migrants are regulated at a first level by the strategies 
of authorities (For instance, by the legal frameworks discussed above and the spatial order of 
Copenhagen through which they have to manoeuvre), but through the tactical appropriation some 
urban spaces of the city, they are able to 'use' the constraining order imposed upon them and 
create spaces of survival, work, leisure and sleep/rest. 
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Throughout our research, we noted that the neighbourhood of Nørrebro – located to the 
Northwest of the city centre – has become a central place for the migrants we have studied. Here, 
they create spaces where they can sleep and (physically) survive - like the yard from Blågard 
Skole, Stengade 40, a shelter for the homeless, and Grace, a morning Café; spaces for work – 
like Nørrebroparken and Assistens Kirkegård; and spaces of leisure – like Tipico. Most of the 
migrants we studied, described their everyday life as confined to this neighbourhood, except 
when it concerned work or leisure. We noted this issue relatively early in the research process: 
 
“People don't seem to move to other places like Østerbro/Valby/Amager. The circuit seems to be 
reduced to Nørrebro and the city centre...” (Field notes, 8/April, 2014). 
 
We verified this in latter informal conversation with other migrants at Grace and Stengade, 
where we worked as volunteers during our fieldwork, as well in some of the times with 'hang-
out' with migrants. It was also latter expressed by Daniel, a migrant from Ivory Coast in his late 
30's, that when asked in a semi-structured interview about the places migrants used in their 
everyday life, answered as follows: 
 
“... yeah, those three places [Grace, Stengade and Tipico] all day long. If I call one of my friend 
and ask them where they are, they will say 'I am in Tipico'” (Interview with Daniel, 2014; 
Appendix 1). 
 
And again, when the everyday routine of migrants was discussed with Daniel in a semi-
structured interview: 
 
“So, in the morning for example... if you were able to get into Stengade, you eat at night, you get 
a shower, and then you go directly to Grace to eat there, to talk a while with the friends... And 
then, those that have to go and pick up the bottles they go, those that need to go to through CV’s 
around, they go... it depends... so you know? The routine is always the same... I see people there 
that don’t move you know? From Stengade, to Grace where they sit for a while and when 
Stengade is open they go there and then they sit down there all afternoon, and then Tipico. And 
then the weekends, it’s time to look for the bottles...” (Interview with Daniel, 2014; Appendix 1). 
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Most of the migrants we studied described their everyday life as monotonous. As the quote can 
illustrate, their different routines and the places that are practiced into spaces are reduced. While 
Grace and Stengade are the most frequented places during the day, Tipico, a 'spillehall' where 
migrants gamble on football games and other sports and gather to enjoy some 'leisure time', is 
also frequented often. Tipico has become one of the main spaces for leisure, where the migrants 
we have studied spend considerable amounts of time during the day. We noted this early in the 
research process, as one of us went to the place while spending the day with Daniel and Carlos, a 
young migrant from Gambia aged 22. At the end of the day, he noted in his research diary the 
following: 
 
“I went to Tipico as well. It’s like a gambling place. People bet on football matches. It was full 
of Africans. Alex told me “c'est mon bureau” (it’s my office). Now every time I call him, he tells 
“Je suis au bureau” (Field Notes, 9/March/2014). 
 
Besides from Grace and Stengade, which we have conceptualized as spaces for (physical) 
survival, and Tipico, we which conceptualized as a space for leisure, other places in the city are 
mainly practiced into spaces for work, sometimes for leisure, but when it comes to spaces for 
(physical) survival and sleep/rest, these are confined to Nørrebro. For the migrants we have 
studied, therefore, everyday life appears as monotonous. The inability to obtain employment and 
their scarce economic resources, can account for one of the reasons for this. On the one hand, 
some of the migrants we worked with expressed being bored because of not having a job that 
could keep them active during the day. For example, Daniel, when asked why African migrants 
did not go to other places in the city than Stengade, Tipico and Grace, expressed the following: 
 
“Well, there is no jobs... if there was work then maybe they would be busy. For example, if I was 
working, nobody would see me in Stengade... The work, only the work... I don’t ask for anything 
else...” (Interview with Daniel, 2014; Appendix 1). 
 
On the other hand, not having a job entails that their economic resources are scarce and that they 
are confined to what seem to be the only spatial practice/tactic that can generate some income:  
bottle-collecting. As this is an activity that does not generate an income relative to the cost of 
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living in Copenhagen, it can take most of a migrants’ day or night to be able to collect 200, 300 
or 400 Danish kroner. It thus constitutes a spatial practice that requires large amounts of time. 
Daniel, for instance, when asked one day at Stengade, to explain his everyday routine, answered 
as follows: 
 
“Look... life here is pretty simple. In Spain, you could do a lot of stuff during the week, but here 
is pretty simple: Monday – bottles, Tuesday – bottles, Wednesday – bottles, Thursday - bottles, 
Friday - Bottles, Saturday - bottles and Tipico” (Field notes, 26/May/2014). 
 
The reasons why Nørrebro has become a central place for migrants remained unclear until the 
end of our research. However, as argued in our methodology chapter, some reasons may include 
its proximity to the city centre, which offers several places that are practiced into spaces for 
work; and the social aid they can get through the low threshold programmes run by Stengade and 
Grace, where, in contrast to other places for the homeless, they do not require a CPR number to 
access to services provided. The following map, illustrates the location of these places: 
 
 
Map of spaces of survival, sleep/rest and leisure in the Inner Nørrebro Area (Google Maps, 2014).  
 
Besides from illustrating the location of Stengade, Grace and Tipico, the map above also shows 
Blågard Skole, a place that has been practiced into a space for sleep/rest, and Folkets Park (The 
People’s Park), another public place that migrants practice into a space for gatherings and for 
leisure during certain times of the day. In both of these locations, migrants (re-) use and (re-) 
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appropriate the spatial order, with its spatial signifiers and the places it configures, and create 
spaces for sleep, gatherings/leisure (de Certeau, 1984: 98-9). That is, while through strategies 
authorities have configured Blågard Skole as school, establishing an assemblage possibilities and 
interdictions, migrants (re-) use and (re-) appropriate some of the spatial signifiers of these place 
and turn them into something else, namely as a space for sleep.  
 
The yard of the school has become one main sites where migrants spend the night if they are not 
lucky enough to win the lottery that takes place outside of Stengade every night. As argued in the 
problem area, the current legislation regarding the use of state funds for the provision of services 
by shelters, has left Stengade with its 30-40 spots, as the only place where migrants can have a 
roof to sleep at night. The place has developed a lottery system to deal with the limited space and 
the high number of migrants that come. Every night, 30 to 40 numbers are drawn at around ten 
o'clock at night from a little box and those that are lucky enough, get to spend a night inside the 
shelter. The unlucky ones have to spend the night in the streets.  
 
The accommodation inside Stengade is rather precarious, given the limited space inside the 
building and the limited resources the shelter has available. While those of us who were 
volunteering at Stengade had a more or less clear view of what the place looked like during the 
day, one of us went to make observations about how it look during the night. The following is 
what he noted: 
 
“It was maybe 23.30 when I got there. I could not find any of the Africans, but I did met Edgar [a 
migrant from Guinea Bissau]. He told me where the Africans sleep – the yard of Blågard Skole. 
So I went there, but I did not find them. So I went back to Stengade and was sitting outside for a 
while. I looked through the window to see how people sleep in there. Basically, there is one room 
that has beds and then the rest... is filled with very thin matrices where people sleep” (Field 
Notes, 8/April/2014) 
 
The migrants we have studied began going to Blågard Skole where they could sleep until around 
five in the morning if they did not get into Stengade. Then, either the police or the staff from the 
school came to wake them up. On the other hand, Folkets Park has become something like a 
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meeting/gathering space, where migrants meet both during the day and the night. Several times 
during our research, some of us came to the park to spend some time with the African migrants. 
During a space of two hours, some migrants left to collect bottles and came back later in the 
night, while some stayed. Moreover, sometimes the physical structure of the park was 
appropriated and practiced into a space of sleep, as one night where a group of migrants used 
blankets and cardboard to build a little house under one of the tables and seats of the park. In 
reference to Folkets Park we noted the following: 
 
“During the night, if they did not come in into Stengade, the meeting point is the park. Here they 
share stories about the night and they make jokes” (Field Notes, 20/April/2014). 
 
The significance of Grace and Stengade in the everyday life of the migrants we have worked 
with is worth discussing further. As spaces of survival, they constitute the places where migrants 
can fulfil their basic needs in order to survive life in Copenhagen. On the one hand, giving the 
scarce economic resources that migrant possess, Grace becomes a central place in the mornings, 
where migrants can get free breakfast. This is especially important for those that were not able to 
get into Stengade - where a meal is provided at night - and that have in some cases spend 
considerable amounts of time with an empty stomach. On the other hand, Stengade, which 
normally opens at around 9 o'clock, provides a place where migrants can rest during the day, 
have a shower and get a meal for 2 kroner. For instance, Daniel expressed the following: 
 
“The time I have been living here... I cannot tell you that I have been badly treated you know? 
First, where do I eat? This is one of the reasons that have allowed me to survive here, you know? 
I eat with 2 kroner, first. I get a free breakfast, two. I have not come for this. I came here to 
work. But I survive with this... this gives me strength, you understand?” (Interview with Daniel, 
2014; Appendix 1). 
 
Like many of the migrants with had conversations with during our field research in both 
Stengade and Grace, these two places have allowed them to survive in Copenhagen. It allows 
them to remain both mentally and physically strong. However, they also have acted as something 
like an in-between space. That is, the migrant we have studied, as well as other migrants we had 
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informal conversations with, conceive of Stengade and Grace as spaces where they momentarily 
end up in, before work can be obtained in the future.  
 
Moreover, these places constitute what could be called a 'home' for the migrants we have studied. 
Making some observations on a random day in Stengade, for instance, can reveal that migrants 
are pretty familiar with how the place works. Some of them are cueing up outside of Stengade as 
soon as they wake up, in order to get in first and sign up in the list for the shower, as this one 
proves to be lengthy, given the large number of migrants that come to the place every day. After 
the lottery for spots to sleep at night has finished, some of the migrants stay outside of Stengade 
and occasionally knock the door to see if they can get in, as they know that sometimes the 
volunteers let them get inside. Thus, there is a certain familiarity with the strategies of the place 
that migrants tactically make use of, to turn the circumstances into their advantage. Also, after 
work, that is, after different place in the city have been scrutinized for collecting bottles, the 
migrants we have studied, always come back to the area of Stengade, where they generally sit by 
Folkets Park or go directly to Blågard Skole to sleep. Here, spaces have been allocated to place 
sleeping bags, so that when one of the migrants was able to get into Stengade, another migrant 
will have a sleeping bag available. While we discuss elsewhere in the analysis how solidarity and 
reciprocal help are central aspects of how migrants relate to each other, here it is worth noting 
how migrants tactically use the physical structure in the yard of Blågårds Skole to set up a 
system that ensures that the migrants that are not able to get into Stengade, have a sleeping bag 
available for the night. Finally, Stengade holds a variety of senses of belonging, sometimes 
related to the (personal) relations established with the volunteers, but more generally to the 
different relations that are established with other migrants. That is, the African migrants we have 
studied have established social and personal relations of friendship, situational solidarity (For 
instance, by sleeping outside of Stengade when a friend did not get a number to get in) and 
reciprocal help (For example, by sharing information and experiences about the city). Daniel 
expressed it as follows: 
 
“...if I was working, nobody would see me in Stengade.. I had my apartment... But I would miss it 
anyway. I am someone that if I stay sometime with you, in the end, its stays you know? I would 
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always want to be there somehow... even if we only spend there two days... I want to know how 
people are you know?” (Interview with Daniel, 2014; Appendix 1). 
 
Inquiring into how the African migrants we have studied, tactically (re-) use and (re-) 
appropriate of different places in Nørrebro and practiced them into spaces for survival, sleep/rest 
and leisure , reveals that, even though the situation of migrants is rather precarious and 
characterised by uncertainty about the future, migrants are very resourceful persons and are able 
to manoeuvre the circumstances that arise in the 'here and now' of everyday life, and turn into 
relatively favourable opportunities. That is, they are able to survive the hardship that leaving in 
the streets brings, tactically using the spatial order of Nørrebro into their favour. The circuit 
composed of Stengade, Blågard Skole, Grace and Folkets Park provides migrants with spaces of 
survival and sleep/rest. Here, they are able to gather (mental and physical) strength that enables 
them to survive in their everyday life. What remains then is to discuss how migrants (re-) use 
other parts of the city for mainly purposes related to work and generating an income to finance 
some of their expenses in Copenhagen. This involve bottle collecting, as a spatial practice that 
most of the migrants we have studied, and indeed most, if not all, of the homeless migrants in 
Copenhagen, engage in. 
 
Practicing Public Places: Spaces of Work/Bottle Collecting 
 
Essentially, bottle collecting involves the tactical navigation of the city spaces (parks, streets, 
nightclub areas and so on), generally at night, but also during the day (especially when street 
parties are going on in Copenhagen or when the weather allows urban inhabitants to spend time 
outside, for instance, in a park drinking a beer) with the objective of collecting as much bottles as 
possible, that can generate an income. While we discuss elsewhere in the analysis, issues related 
to the use of tactics of social visibility/invisibility in interactions in public spaces that are 
scrutinized for bottles, here we address, first, bottle collecting as a spatial practice, and second, 
the spatial distribution of this practice in Copenhagen. 
 
In the 1920's, Danish breweries introduced return bottles, creating a deposit system through 
which a financial incentive was given for the recycling of used bottles. This was the precedent to 
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the new system that shares a similar objective, founded in 2000, called the Danish Return System 
A/S (Hanson and Olsen, 2007). While no official data exists on Copenhagen regarding who 
collects bottles, it is certain that homeless migrants are one of the main groups of people who 
tactically make use of this system, which, while foreign to them (as they did not created it), 
provides them with a more or less stable income. During our research, we observe that the 
number of users at both Stengade and Grace is on the increase, and thus it is very probable that 
the group of homeless migrants in general is on the increase. This entails that, as more migrants 
end up relying on bottle collecting as a tactic of survival, more competition arises in the field. 
Most of the African migrants we studied, expressed in conversations that bottle collecting has 
become more difficult as more migrants have arrived. We noticed this issue in the last phase of 
our research. After having a conversation with Daniel one morning at Stengade, one of us wrote 
the following in his research diary: 
 
“He... told me that more African migrants have arrived: “2 are deported, and 5 come”. The 
problem is, he tells me, that there is no more bottles to pick up. There are so many migrants 
according to him that the bottles are becoming scarcer... “There is more people than bottles 
now”, he tells me. I also got the same impression when I visited for a short while Stengade 
today. I did not see so many familiar faces. Whether the numbers are increasing or not is for 
statisticians to decide – or whoever counts the migrants – but... More migrants are sleeping in 
the streets – as Stengade only has 40-50 beds. There is less bottles apparently and thus less 
income. This means that people are surviving... the few kroner they can get from the few bottles 
there is. This means that those that have been longer and know better the city, are likely to be 
able to get more bottles than those that have just come” (Field Notes, 14/may/2014). 
 
Even though bottle collecting is a spatial practice that both group of central and eastern European 
migrants and the group of African migrants engage in, their way of operating is different. The 
former group generally moves in relatively big groups (5-10 people), while the group of migrants 
we have studied move individually or in pairs of two. In other words, bottle collecting for 
African migrants seems to be more individual in scope, in contrast to the other groups of 
migrants, which although not corroborated empirically, seems to be more collective in nature. 
Elsewhere in the analysis we discuss how situational solidarity and reciprocal help besides from 
 55 
being manifested in Blågard Skole with the sleeping bag system, is also manifested in bottle 
collecting: The migrants we have studied share experiences and knowledge about the different 
places in the city that can be practiced into spaces for work. However, there is more reliance on 
individual, rather than group effort, as a tactic for countering the economic realities of everyday 
life (Juntunen et. al., 2014: 17).  
 
Bottle collecting is a spatial practice that is influenced by the day of the weak, the season of the 
year and the time of the day. While some of the migrants we have worked with engage with it 
every day, others leave it for the weekend. During the night, navigating the city can result more 
fruitful, especially during weekends, where the city centre is frequented by urban inhabitants of 
Copenhagen for parties. This means that vast amounts of alcohol are consumed and that several 
bottles are available. However, depending on the season of the year, navigating the city during 
the day can also bring more revenue. During the summer for instance, more people go to parks to 
spend time with friends and drink beers. Thus, bottles are also available for migrants. 
Furthermore, the season of the year also increases the number of places that migrants can 
practice into spaces for bottle collecting. In the winter, the migrants we have studied restricted 
work to nightclub areas, such as Kødbyen (The Meatpacking District), located in Vesterbro. 
While during the summer, several parks, streets and other urban spaces such as Dronning 
Louises Bro (a bridge that connects the inner part of the city with Nørrebro) are scrutinized in the 
hunt for bottles.  
 
How frequent the migrants we have studied worked, at what time of the day and during what 
season of the year varied in each individual case. However, the places practiced into spaces for 
work where similar for each of them. While places appropriated for survival and sleep/rest were 
mainly confined to the Nørrebro area, the places appropriated for work expanded towards other 
parts of the city. One of us, after having asked around a few African migrants about the places 
that were frequented by migrants for bottle collecting, wrote the following: 
 
“I have been asking today where the spots to pick up the bottles are. It seems that people don't 
like to talk about it. It is understandable. As Musa has told me: 'Who likes to be picking up 
bottles for a living? However, some of them share spots: All through Nørrebrogade, there are 
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several places. First, there is the cementer – Assistans Kirkegård – just a few meters away from 
the cross between Jagtvej and Nørrebrogade. Then, there is red square [Superkilen] just a few 
meters away from Nørrebro St. Migrants don’t seem to go beyond this part. Then, there is 
Nørrebroparken. Here I have met several migrants. There is also St. Hanks Torv, which seems to 
be a popular spot. And Global, where after the concerts the place is scrutinized for bottles. There 
is also Fælledparken, in Østerbro... there is Kogens Have and Dronning Louises bro... And there 
is also the city centre – Skindergade, Gammel Torv, Kuturtovet and so on. The interesting part is 
that most migrants don’t know the names of these places” (Field Notes, 16/April/2014). 
 
 
Map of Space for work in the Nørrebro Area (Google Maps, 2014) 
 
The map above illustrated the main places scrutinized for bottles in the Nørrebro Area. These 
places are specially frequented in the summer months, as the weather allows urban inhabitants in 
Copenhagen to spend more time outside. Interestingly enough, most of the migrants we worked 
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with, were not familiar with street names, park names and so on, yet they are able to orient 
themselves quite well. The following map illustrates other places in Østerbro and the inner city 
that are scrutinized for bottles 
 
Map of spaces for work in Copenhagen (Google Maps, 2014) 
 
Conclusions 
 
The objective of this part of our analysis has been to elucidate some of the ways through which 
migrants (re-) use and (re-) appropriate different urban places in Copenhagen for everyday 
practices and tactics related to (physical) survival, work, leisure and sleep/rest. Rather than being 
passive victims, African migrants are resourceful individuals, able to manoeuvre through the 
precarious circumstances that arise in the 'here and now' of everyday life, and tactically turn 
them into opportunities and (relatively) favourable circumstances. 
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This is specially revealed in the way migrants manipulate, (re-) use and (re-) appropriate the 
places produced, regulated and controlled by authorities in the Nørrebro area, to create spaces for 
their different everyday practices and in that way survive (both physically and mentally) the 
hardships of living in the streets. It is also revealed in the way migrants tactically make use of the 
Danish Return System A/S, through the (re-) use and (re-) appropriation of public places for 
bottle collecting. While it is a spatial practice that is facing increasing competition as new 
migrants arrive to Copenhagen, our analysis has showed that this activity allows migrants to 
generate a (low) income to finance their expenses in the city. 
 
Although migrants share experiences about the city with other migrants, this spatial practice is 
individual in scope and influenced by environmental conditions, the day of the week and the time 
of the day, as far as the case of African migrants is concerned. By showing the prevalent 
individuality of this spatial practice, our objective was to show how migrants rely on individual, 
rather than group effort, as a tactic for countering the economic realities of everyday life. While 
the Nørrebro Area provides a circuit of places that are practiced into spaces for survival, 
migrants also navigate other parts of the city for bottle-collecting, creating, in their trajectories, 
spaces for work. Finally, this area host a variety of senses of belonging, sometimes related to the 
social and personal relationships established with volunteers at the shelter, as well as migrants. 
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CHAPTER 4 
 SOCIAL (IN)VISIBILITY: NEGOTIATING HOMELESS IDENTITIES 
 
The previous chapter attempted to address some of the ways through which the homeless African 
migrants we have studied, (re-) use and (re-) appropriate some of the public places in the city for 
the development of their everyday spatial practices. In this chapter our objective is to discuss the 
different tactics used by migrants in the encounter with the ‘normals’. That is, we are concerned 
with how migrants use tactics of social visibility and invisibility to convey social information in 
everyday interaction with Danish society, sometimes as a way of diverting the strategies 
deployed by the institutional apparatuses, and sometimes as a way of negotiating their social 
identities.  
 
The Tactics of the Social Visibility 
 
The degrees of social visibility/invisibility manifested by the migrants we have studied, are 
constituted in relation the strategies deployed by the EU, the Danish state, smaller institutional 
units such as the municipality and the police, as well as in their encounter with other migrants, 
both within and outside the shelter, and other individuals they encounter in their everyday life. 
In Copenhagen, migrants find themselves trapped, having limited social/economic options. 
Moreover, their homeless situation, not having a CPR number and spending nights in the street, 
contrast with the image of the housed citizens and thus constitutes the migrants as a stigmatized 
individual. Therefore, the migrants employ tactics of social visibility/invisibility to manage their 
social information and identity in order to cope with their current situation and move or navigate 
towards better social/economic status. 
  
The Danish welfare system composed of the bureaucratic, academic and social institutions 
produces both visible and invisible populations. The people are operating in established settings 
of mobile, consumerism based, and individual centred character, which like some acknowledges, 
is neoliberal lifestyle imposed by the global capitalist system. In this context dialectic 
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interactions between institutions (its strategies) and social actors produces both invisible and 
visible populations (Baird, 2014).  
Homeless African migrants are somewhat part of an invisible population in Danish society, as 
little attention is given to gather more knowledge about their living, labour and health conditions. 
The strategies deployed towards homeless migrants by institutions, places them in a 
socially/economically problematic situation. Finding a job is difficult, and if one do not own EU 
citizenship it becomes close to impossible to find an employment. From collected field notes we 
assume that just few of the migrants managed to find employment. Thus, the area of around 
Folkets Park in Nørrebro, where Stengade is located becomes the place for people which the 
state of Denmark do not want to have anything to do with, hence the unwanted and invisible 
population is being isolated around the only shelter in Copenhagen which still provides the beds 
in the night.  
 
In their everyday life, the anticipations made by the people during social interactions with 
migrants are transformed into normative expectations and righteously presented demands 
(Goffman, 1990: 12). These demands could be understood as social pressure, hanging on 
stigmatized individual's shoulders to meet the demands, which then provides the 
acknowledgement of being ‘normal’. Sometimes the demands cannot be met, hence subject tend 
to use her virtual identity instead of using actual social identity. 
 
During one of our field trips, we visited Stengade, late at night. We sought to distribute sleeping 
bags as one of the researchers successfully acquired these from Grace. Around midnight, we 
were having a relaxed conversation with about four African migrants who were hanging around 
outside the shelter. An African migrant called Ibrahim recalled the time when he visited the 
nightclub “Penthouse” in the inner city of Copenhagen. Ibrahim referred his experience in the 
club positively. At that point, when one of the researchers asked to elaborate, Ibrahim gave 
details that he felt ‘normal’ or in other words he acquired new identity – non-stigmatized 
identity. He explained how enjoyable it was to dance and while talking with some girls, he “of 
course did not confess of being homeless” (Field Note, 15/March/2014). 
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 In this case, during the conversation with a female in the nightclub Ibrahim used his virtual 
identity which do not entail downgrading status and allows to ‘blend in’ or assimilate better to a 
given social setting, otherwise such a person which gives in his actual stigmatized identity has to 
face a threat to be reduced from a whole and usual person to a tainted, discounted, unwanted one 
(Goffman, 1990: 11). 
 
In another example we see how the migrants are using their virtual identities when 
communicating with their families. We have remarked in our research diaries that migrants tend 
not to tell their real life situations to the families. The African migrants we have studied left 
their families behind when they came to look for new opportunities and will only bring their 
families to the new life, when some sort of social or economic capital has been accumulated. 
During the interview with Daniel he recalled: 
  
“(…) for the Africans is not like that... they would not take their woman to a country they 
don’t know... If I am here... then maybe I can start entering the system here… like in Spain you 
know?... and if I enter the system, and have a good job then I would bring my wife, you know? In 
these moments, I don’t know this place so well... but I am certain that my wife will not come 
here to sleep in the streets... for what? (Interview with Daniel, 2014; Appendix 1) 
  
Daniel came to Copenhagen alone to settle down first and prepare ‘the ground’ for his family to 
arrive. This trend appears general for African migrants, and it seems it is due to their culture as a 
contrast to for example Romanians migrants who lean towards traveling together with their 
families and experience all the good and harsh moments of immigration in the Nordic countries 
together.  
 
The ‘dead end’ social situation - being stuck in the daily routines of collecting bottles, 
wandering from one shelter to the other and seeing no graspable progress in one’s life, makes 
migrants to falsify their real life situation when communicating with their family members. The 
rationale behind, obviously stems from the preoccupation that the members of the family can get 
worried. However, for the migrants themselves it gives more alienation, as the sincere dialogue 
cannot be maintained even with the families.  
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The last type of identity falsification occurs when the migrants throw out or hide their passports, 
in order to avoid being deported. Homeless African migrants, as mentioned before, are allowed 
to stay 6 months in Denmark if they own EU citizenship. If they only own residence permit, 
they can only stay for 3 months on a tourist basis. Although it is difficult for authorities to 
determine whether this time has exceeded due to the Schengen Agreement, many migrants we 
studied got rid of their passports or residence permits as a tactic of social invisibility vis à the 
authorities. These dead-end bureaucratic situations forces migrants to take extreme actions, like 
throwing away their passports, I.D. falsification, and avoiding public places where encounter 
with police is likely. One day during the fieldwork in the shelter a migrant from Ghana, Mufasa, 
mentioned how he had hidden his passport, due the visa expiration. In this case if he gets caught 
by the police they will have a hard time proving that he has overstayed his duration. This tactic 
provides more potential in getting away from the police as they might decide that Mufasa just do 
not have documents and might simply deport him. 
  
Prestige Symbols, Stigma Symbols and Dis-Identifiers 
  
Through prestige symbols, the individual conveys a special claim to prestige, honour or 
desirable class position. It is done so the stigma that homeless African possess would be 
neutralized, thus migrant could assimilate and look more conventional. As an example in the 
homeless shelter culture – to own a CPR can be considered a prestige symbol. As it does not 
make a claim for prestige in conventional society, where all citizens own a CPR number, in the 
shelter it is considered a big thing. For the ones who become owners of social security number it 
provides more possibilities to accumulate well desired economic and social capital. 
 
Stigma symbols are visual attributes which subject possess, it outlines the features which belong 
to the stigma possessor. Due to stigma symbols the homeless African migrants can be spotted 
and identified as the stigmatized, marginalized individual. The degree of social visibility that 
stigma symbols give puts migrants on the visibility spectrum. From our field notes - in terms of 
people behaviour around Africans who collects the bottles - we notice how bottle collecting 
becomes normalized activity, yet without any official recognition. We moreover observed that 
most of the people are decent in recognizing the bottle collectors in addition they are familiar 
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with the ‘framework’ of how to act in situations when a migrant approaches. During 
observations we noticed that some people gather all their empty cans in one place, so it is easier 
for migrants to collect it.  
 
The point we want to make here is that in the case of homeless migrants, stigma symbols might 
make the ‘pant’ collecting easier, as many citizens are easy on giving their empty cans. 
However, the same stigma symbol distinguishes them from conventional population and the 
interaction between the homeless and a Dane is usually limited to a degree of ‘small talk’ and 
almost never go into more explicit depth during conversation, due one’s stigmatized status. It 
therefore limits migrant’s possibility to establish a contact with a person who is consuming the 
beverage or is just located in the given setting. 
 
Dis-identifiers as the contrast to the stigma symbols can break up the virtual identity of 
stigmatized individual. However this only occurs if during the intercourse between migrant and 
normal they establish sort of intimate relation and share their life stories more explicitly. When 
we entered the field, the expectations about our case actors were based on academic literature 
and media discourses. The expectations of homeless migrants were blurry. Already in the first 
week in the empirical field, the information we acquired was surprising. Migrants tend to have 
broad geographical knowledge due to a long history of migration through different continents. 
They speak several colonial languages (English, French, Spanish, Italian and Portuguese), 
Arabic languages, as well as African languages. The image of homeless migrants as passive, 
poor and ignorant individuals becomes unsettle by these dis-identifiers.  
  
Conclusion 
  
Homeless migrants are an invisible population, if we reflect their potential to establish social 
networks and not being a complete part of public debates. The privileged citizens remain the 
Danes and the owners of social security number which in Goffmanian perspective, we view as 
the prestige symbol - a claim for higher status and prestige. The categorization of population 
into invisible and visible are based on labelling people to wanted and unwanted. Whenever they 
want to hide their humiliating situation from the family members or the people they encounter in 
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the street puts migrants in the constant identity negotiation, as for example an individual who 
belongs to the marginalized group is faced with limited possibilities in the society, which 
sometime provoke one to use falsified, virtual identity.  Migrants can blend in the crowd in the 
crowd easily, and run away from the pressure of being homeless and unemployed, however, it is 
rather impossible when one has work and make some money to survive - collecting the bottles 
for some food, beverages or gambling. The stigma symbols give the one away - highlighting a 
bottle picker as a possessor of the stigmatized identity. 
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CHAPTER 5 
 NETWORKS OF OPPORTUNITIES AND SITUATIONAL SOLIDARITIES 
 
The previous chapter dealt with one of the issues related to everyday interactions and negotiation 
of social information through tactics of social visibility and invisibility. In this chapter, we are 
investigating social relations within the group of migrants and how they develop as tactics of 
situational solidarities. That is, our objective is to inquire into the different forms of social 
networks and social activities, and how they develop different degrees of solidarity, which varies 
depending on different situations. This part of our analysis is thus concerned with the different 
social practices developed in the encounter with the strategies and how these practices becomes 
tactics of situational solidarity. This chapter provides an insight in how these tactics develops on 
an interpersonal level and how they influence the mobility and spatial practices of the migrants.   
  
Social Relations and opportunities 
 
One day at Folkets Park, while we were enjoying a spring day in May, Daniel expressed the 
following:  
 
“If you don’t have friends you don’t have anything. Friends are everything” (Field Notes 
10/May 2014).  
 
He was commenting on the fact that everyone that came by, youngsters as well as men with 
turbans, were greeting him on their daily walks in the park. Daniel refers to the fact that if you do 
not have a home, job or money, you have to have friends in order to survive. The value of friends 
and a social network for the migrants we have studied become crucial because it supersedes 
material belongings, such as housing and money. Network becomes the only way they can get 
something to eat, sleep good, find good bottle collecting areas and, at last, get a job and housing 
opportunities. The network is important because the migrants cannot buy these things or obtain 
them in any superficial way but have to get the information from people that are already familiar 
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with the way of living as homeless migrant in Copenhagen. Therefore, the network becomes 
important because it creates opportunities that are central to the development of tactics (de 
Certeau, 1984: 37).  
 
As explained elsewhere in the analysis, the strategies from institutions are influential to the 
practices and tactics the migrants develop. The strategies that we are concern with in this part of 
the analysis are the legislations concerning CPR-numbers that excludes migrants from public 
services. In the case of social relations, it seems that the migrants develop a strong network in 
order to navigate the social insecurity and lack of health care. The network can provide them 
with opportunities, which they do not obtain from the state.  
 
Through our field notes and conversations with homeless migrants, we discovered that the first 
thing to do when one arrives to Copenhagen is to establish some form of contact. Some have 
friends in Copenhagen, like Armani, a migrant from Nigeria, who in an interview told us that he 
got a friend that already knew about the conditions in Copenhagen. Others tell you that they did 
not have any contacts and just asked random people. Daniel, in a semi-structured interview told 
us how he met a guy that directed him to Stengade:  
 
“Then I ask him, Stengade what is that? And he said, 'well in Stengade there is a lot of Africans'. 
So I told him, cool that is good for me” (Interview Daniel, 2014 appendix 1).  
 
Stengade becomes a connecting point for homeless migrants in Copenhagen. Furthermore, 
Daniel explained that when he first came, he met a guy from Guinea Bissau that showed him 
around and explained him how everything works and how to get along. Daniel expresses great 
thankfulness and tells that the two of them kept on hanging together the rest of the time they 
were there. This thankfulness shows that establishing contact and information with someone is 
crucial for getting by. It becomes a tactic of survival for the individual but also a way to interact 
with newcomers. One of us has noted:   
 
“Daniel told him that he had to come into Stengade and rest because he will be later looking for 
the bottle. It seems that there are several strategies that migrants share” (Field Note, 
13/March/2014).  
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He is thankful to the one that helped him and he helps others by passing on the information. He 
is not the only one to explain that the key to survival lies in the network and who you encounter. 
Furthermore, we have through our field observations and interviews observed that African 
migrants are moving around and doing things in pairs of two or individually. This pair formation 
is in contrast to people from East Europe that move around in bigger groups like 5 or 6. 
 
It became clear to us, fairly early in the project, that there is some kind of solidarity between the 
migrants that can change from one situation to another. We first observed it in relation to the 
lottery in Stengade. If the migrants are unlucky in the lottery they are forced to sleep in the street, 
as mentioned earlier in the analysis. It seems that there appears a form of solidarity that implies 
that if one of the migrants is unlucky, the other will give away his bed in order to sleep together 
in the park. 
 
It was quite unlucky for Daniel, he did not get in. One of his friends did get in, but he went 
outside. He’d rather keep company to Daniel. I also saw some Romanians doing the same. Also, 
some of them gave the ticket away to the woman (Field notes 7/march/2014). 
 
After the lottery, the ones that have to sleep in the street, form a bigger group and go to the 
Blågårds Skolen. It is a way to share the ‘good spots’ with friends and a way that one can appear 
generous with information. The bigger group becomes a shield of protection for the individual, 
which emphasises that the solidarity is not necessarily emotional based but rather a situational 
based on a common experience. The creation of secure spaces becomes a matter of creating 
relations of trust with your fellow migrants within the group.  This kind of network also works in 
the bottle-collecting field. Armani explains that he has a network for collecting bottles.  
 
He gives an example where he explains that for the 1st of May, a day where there are a lot of 
bottles to be collected in Fælledparken, his friends and him had organized a way to be efficient 
with the bottle collecting. They had paid one to look after the bottles while others were collecting 
and at night they would sleep there together with the bottles. Armani describes this network as 
collegial and formal. They call each other when there is a place with many bottles to collect but 
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once they are there, it is an individual activity to collect the bottles. This emphasises that the 
network is important in the sense of creating opportunities for themselves but at the end the 
activity itself is individual.  
 
Network tactic of everyday practice 
 
Through our work as volunteers in the shelters, one of us started playing football with the 
migrants every Thursday. He noticed that it seems to be very important to the migrants to come 
their once a week. The exercise means a lot to the migrants we have studied because the act of 
staying in shape, maintains the self-image of the migrant as strong and ready for any job. 
Though, as Daniel expressed on day at Stengade, it is hard when you don’t have a place to go 
afterwards: 
 
“If I want to exercise where do I go afterwards to relax?” (Field notes 10/may/2014)  
 
Therefore, the migrants expressed excitement and looks forward to play football regularly, as a 
way to stay in shape and at the same time escape the stressful everyday life of homeless in 
Copenhagen. It also provides a break from the monotonous life that migrants have in the city. 
The idea of finding ways to pass time is one that we noticed when we interviewed Armani. He 
divided his friends into two groups: friends that can facilitate one’s future by providing 
opportunities and friends that can make the time go faster by joking around The ‘fun’ seems to 
be central in many of the different situations within the migrant group: 
 
There, at Stengade... I like to make people laugh, to talk, you understand? So I say, Stengade is 
treating me bad... I have been sleeping for days in the streets... The Danes are treating me bad... 
they will pay for that one day... all that.., but you know, we are just joking.. Deep insight, there is 
no other country for me now than Denmark... (Interview with Daniel, 2014). 
 
Daniel explains how he deals with being in Denmark, living a rough life in the street, with fun 
and joking around. It is a tactic to make the best out of the situation and try to turn it to one’s 
advantage. It seems that they do everything that is in their power but they are not able to change 
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the fact that, right now, their situation does not look so good and, therefore, they develop a sense 
of humour to deal with it. This way of being the entertainer is not only a way to deal with the 
situation but also a way of creating opportunities for oneself. The ‘joking around’ works as a 
way to create new relations and thereby new friends, who will be able to generate information 
and thereby opportunities.  
 
This positive way of dealing with life works to improve their social status in the environments in 
the shelter. Their positivity works to provide them advantages in contrast to other groups which 
could be invitations for social activities or social development projects done or introduced by the 
volunteers at the shelter. Like one of us noted while he was at the weekly football match:  
 
“In the match I see a lot of joking around between the volunteers and the migrants” (Field notes 
3/April /014)  
 
He further reflect and gets the impression that a more informal solidarity is build up between the 
two groups than the one, you experience in the shelter. The relation between migrant and 
volunteers becomes more like that of friends and invitations for watching matches at bars or 
privately at home are common. This form of informal solidarity is good for both groups and 
positions the migrants better in the perspective of opportunities. By being in an informal 
friendship with Danes make one capable of developing Danish network and therefore move 
closer to the opportunity of getting a job or a house to sleep. As we see, Jose, one of the 
members of the group, helped Daniel to find a job where he works, as during the research they 
build up a friendship. This is of course the most clear evidence that the tactic of building social 
relations can establish a direct link to the hunt for the CPR-number and hence integration into the 
labour and social system. 
 
Individual/Group activities 
 
In what we have observed through our field observations and now analysed as social networks, it 
appears that the migrants are doing many things together, hence what we here call solidarity. 
 70 
Now we will analyse the things that are done individually in comparison with those which are 
based on solidarity. 
 
As we have analysed in the previous chapters, bottle collecting is organized collectively but 
when the migrants are in the field it is individual how many bottles each person gather. This way 
of dividing what is done together, and what is not, based on an idea of solidarity but 
individuality, can be seen as a reflection of migratory structures. Migrants from Africa are 
usually the worthiest of the family that leaves home to find work elsewhere due to poverty and 
lack of work. They leave alone, with the idea of getting a job in order to send money back home 
to their family (Vigh, 2009). As Daniel recognizes in the interview: 
 
There is a group there that are 12... here... you know? In Copenhagen... they came the whole 
family.... They have their own system you know. There is one guy that came with his sister and 
his mom... for the Africans is not like that... they would not take their woman to a country they 
don’t know... If I am here... then maybe I can start entering the system here... like in Spain you 
know?... and if I enter the system, and have a good job then I would bring my wife, you 
know?(Interview Daniel, 2014)   
 
In this quote Daniel reflects upon the differences between other groups of migrants in Stengade, 
and Africans. He says that he would not take his family to a place that he didn’t know because it 
is too risky before he has entered the system and got work. He consider his journey as being an 
individual one carried out by him because he is the strongest and must provide stability before 
the rest of the family comes up here. This has been the idea all the way, to travel to unknown 
environments in order to create opportunities by which he can develop a stable life. But this does 
not only say something about how the West Africans consider themselves different from the 
Romanians or the migratory experience but also how Daniel reflexes upon solidarity and 
responsibility. What he basically says is that he cannot take the responsibility for anyone else 
than himself and, therefore, leaves his wife at home. This consideration makes sense in relation 
to our observations on solidarity. There is solidarity between the migrants in the African group 
but the solidarity depends amongst other on situations rather than personal. 
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Some aspects of this idea of tactics of situational solidarity where also displays. While getting a 
job had to be carried out individually – he told me that he would rather not tell the other 
migrants he was now working with me – as one of the cooks brought some food for catering to 
throw away he quickly stopped him and told him he was going to take him. He then said: “Look 
Jose, you give me all the food you don’t want and I will take it. Tonight, the Africans will eat!” 
(Field notes 14/may/2014) 
 
We consider the impact of this situational solidarity. To find work, to enter the system with 
Daniels words, is an individual activity because only you alone can enter the system, get a job, 
network and in the end find a place to live. It is a common goal to get a job and the opportunities 
are scarce and therefore it becomes a competition that has to be done individually. On the other 
hand, there is bottle collecting, shelter information, information sharing, and all the things that 
can be shared in order for the whole group to survive as homeless migrants in Copenhagen. In 
some aspects, fellow migrants will act as competitors while in other cases the rationality of 
solidarity will serve as best tactic.  
 
Conclusion 
 
As we can see in the current analysis the social network is crucial to the development of tactics 
in Copenhagen among homeless migrants. Social networks work to distribute opportunities in 
form of information among the migrants and these are used to improve tactics and appropriate 
place. The migrants build strong social networks in order to gain these opportunities and be able 
to encounter strategies empowered by the institutions. Practices of solidarity are also actions of 
rationality due to the tactical advantages that one gains. Furthermore we saw that individual 
tactics develop in competitive environments where the solidarity conflicts with the individual 
hunt for e.g. employment. Therefore the solidarity becomes situational rather than personal. 
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CONCLUSION 
 
Through our analysis, we have illustrated, how African homeless migrants, rather than being 
passive victims and objects of strategies, are resourceful subjects, making use of a series of 
tactics to survive the precarious conditions in which they find themselves. These tactics emerge, 
to some extent, in relation with the strategies of institutions, which are in many ways deployed to 
exclude homeless migrants from integration into Danish society. This means that both strategies 
and tactics are part of a moving environment and react to each other. In that way, while strategies 
aim at regulating and controlling homeless bodies, the migrants we have worked with are able to 
divert them in many ways. 
  
The strategies of the European Union and the Danish state form a legal framework that constrain 
migrants in different ways, yet it also provides the conditions of possibilities for the tactics 
migrants use in their everyday life, to emerge. On the one hand, the European Union sets the 
scene for European internal migration and, on the other hand, the Danish state reacts to this by 
legislating and bureaucratizing, directly or indirectly, against the unwanted forms migration, 
such as the case of the African migrants we have studied can exemplify. In that way, the CPR-
number appears as the measurement of success, becoming the criteria through which the moral 
status of migrants is assessed, and their integration into the labour market determined. Finding a 
job on contract provides for this opportunity of obtaining a CPR-number, whereby you become a 
legal responsibility of the Danish state. Before obtaining this CPR-number, you are left for the 
street in the hands of private shelters, and to a series of informal tactics of survival and getting 
by. The only help to seek from state officials is in the case of leaving the country whereby 
financial support for the travel can be approved. 
  
We found that African migrants are resourceful individuals creating opportunities out of the 
‘here and now’ of everyday life. This is done by (re-) appropriating public places and practicing 
them into spaces of survival, work, sleep/rest and leisure. In this way, migrants ascribe new 
meanings and create new spaces out of the places configured by the spatial order of Copenhagen. 
Another tactic of survival/economy is the practice of bottle collecting which is crucial for the 
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homeless migrants we encountered. This practice becomes a way to create a space of income, 
which can provide for basic survival while searching for contract work.          
 
The social (in)visibility is manifested through the diverse ways and in different degrees. Some of 
the hostile institutional strategies directed towards the migrants, shape their daily life radically. 
They tend to label migrants as marginalized and stigmatized individuals in the contrast to the 
members of the conventional society who enjoys the social benefits and welfare system. Due to 
these legal frameworks, migrants are maintaining a limited social/economic status which in some 
instances puts them in the position of acquiring a virtual identity in order to pass and cope with 
the harsh situations of daily life. The migrants - the possessors of stigmatized identity, has to face 
a threat to be reduced from a whole and usual person to a tainted, discounted, rejected one as 
soon as they encounter a person who does not belong to the migrant group. It becomes visible in 
the streets of Copenhagen, as when African migrants wanders the streets with the bike and a bag 
full of bottles – the stigma symbols which are constantly remarks that this group of people are 
categorized as unwanted ones. 
 
Another aspect that has proven crucial as a tactic of survival and getting by has been the tactic of 
situational solidarity. Social networks mean a lot to the groups of African migrants, that we have 
researched in relation to distribution of information, personal protection and bottle collecting. 
Distribution of information is crucial for knowing about private shelters, places to sleep and 
places to collect bottles. At the same time social networks can protect you from harassment and 
theft, while you are sleeping or collecting bottles. It has also been concluded, that these networks 
function as a collegial network of making bottle collecting as efficient as possible and thereby 
increasing the relatively low income. These matters mean that situational solidarity of trust can 
be created very fast between homeless migrants in order to improve one’s position. In some 
cases, this solidarity becomes disrupted and individuality takes over. This is especially in the 
hunt for work, in which demand is very low. This means that the migrants become competitors in 
finding work even within their own social networks. Searching for work is an individual practice. 
In this perspective the solidarity between migrants becomes situational: built from a common 
experiences and common situation. 
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FURTHER RESEARCH 
 
Our research was mainly concerned with the situation of homeless migrants in Copenhagen. 
However, given the little research available on this issue, there are several questions that remain 
open and thus little is known about this migration process in its totality. That is, as Ramon 
Grosfoguel (2004: 318) argues, in order to understand why some groups of migrants have a more 
positive racial/ethnic identity vis à vis the host population and are thus more successfully 
integrated into the new society than others, we have to inquire into the migration process in its 
historico-structural complexity. In other words, into the different spatial and temporal 
dimensions, as well as the gender, class, racial and ethnic dynamics of the migrant group: Where 
did they come from and why? When did they arrive? What is the dominant class origin of the 
migration flow? What is the racial/ethnic composition of the migrant group? What places did 
they settle in Denmark and why? What are the geopolitical, economic and social dimensions of 
the migration process for each immigrant group? What are the relations between Denmark and 
the country of origin of the group migrants? What is the history and political economy of the 
region in which they settled at the time they migrated? What is the context of reception for each 
migrant group in the city in which they settled? 
 
Accounting for all these factors can allow us to formulate (political) responses, both short- and 
long- term solutions, as well as starting to understand the situation in which homeless migrants 
find themselves, the different needs they have, the different challenges they face in their 
everyday life and the different ways through which migrants can be incorporated into Danish 
society (getting access to housing, being incorporated into the labour market and the 
development of a politicized public sphere where issues of human rights and the rights of 
migrants can be addressed and negotiated). Not accounting for the broad historico-structural 
context experienced by African migrants in their everyday life will keep the doors open for 
stereotyping their cultures and their racial/ethnic identities.  
 
Placing an emphasis on the supposedly cultural/biological 'inadequacies' of migrants/immigrants, 
as some of the Danish media and Politicians have done so far; or on the now commonly accepted 
views that migrants/immigrants come here to 'exploit' the welfare state (Simonsen, 2008) and 
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that they are not able to take care of themselves, it is easy to simply conclude that the failure of 
homeless migrants to be incorporated into the labour market and gain access to housing depends 
on how hard they work, how disciplined and motivated they are and whether the group's social 
capital is positive or negative (Grosfoguel, 2004: 218). While answering all the questions 
mentioned above was out of the scope of this project, we attempted to answer some and thus to 
begin an inquiry into the historico-structural context experienced by the migrants we have 
studied in their everyday life.  
 
Within the territorial field of our research, it came to our understanding doing the research, that 
social networking means quite a lot within these informal social environments that homeless 
migrant are part of. When excluded from society, you are in many ways left for establishing your 
luck via social networks and therefore network theory could give some interesting understanding 
of the social relations going on in this environment. It would probably also give a broader 
understanding on the difference of social networking performed by the different groups of 
homeless migrants walking in the streets of Copenhagen.  
 
We touched narrowly the relation between African and East-European migrants, but this relation 
could be further researched to understand the different migratory practices. Especially the 
Romas, coming mainly from Romania, seem less interested in formal integration, but rather with 
a focus on being on the move. The Asian migrants (the ones involved in bottle collecting) are 
also of interest, because they do not seem to use the private offers for homelessness in 
Copenhagen. This can lead to an assumption that they have a more established life but not much 
research has been done on this matter. 
 
We mention in this project that the European Union has kept from making policies towards 
homeless migration within European internal borders. It is assumable that political pressure will 
continue to try and put this matter on the table in the EU to establish a common system for 
dealing with this issue. Therefore, it will be relevant to research the processes going on within 
the EU in the coming future relating to the issue of homelessness or poor migration.  
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This matter is even more interesting now in this time of massive opposition towards the political 
power of the union. The EU critical parties have increased all over Europe, and therefore it will 
be interesting to see if this issue of homeless migrations will become a matter of increased 
national sovereignty or European welfare.  
 
Another interesting matter to look into would be a broader view on the history of African 
migration. This is an area of many small countries and a few big countries all colonized by 
different colonial powers, who have influenced the societies of today to a large extent. Looking 
into the history of these colonized countries could make for an understanding of the migratory 
patterns of today and hypotheses about the future.  Furthermore, it can also shed light on the way 
colonial relations and ‘colonial settings’ still exist, without the need of a colonial administration 
to be in the colonized country. This could perhaps be an interesting are of research in an urban 
context, to inquire into the ways that ‘colonial’ settings are established in cities like Copenhagen. 
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APPENDIX I – INTERVIEW WITH DANIEL 
  
The interview was carried out in Studenterhuset, a place located in the City centre. Daniel and I met, so I 
could take him to the place I work at, to see if there was any work for him. It was carried out between 
13.30 and 14.30. As I established I relation of friendship with Daniel throughout the last months, he had 
no problem with me recording it. 
 
'…': Spaces of Silence. 
D: Daniel 
J: Interviewer 
  
J: First, I would like you to tell me some stories about your first day in Copenhagen. That is, how it was 
and what where your first impressions of the city. When one first arrives here, one does not know 
anything about the city, one does not know where things are. So, how was it for you? 
 
D: No, well.. the first day I came... well first I took the plain... Well, what I did not expect... well I did not 
knew that if I come with the little money I had – because, you know, I did not have so much money when 
I came - … so I thought, well if I get there, a friend will help me, because I have helped people a lot 
before, you know... So I thought, when I see another black or something, somebody will explain me 
things and I can stay in a hotel or something some days.... 
So I arrived... no hotel. So, in the airport I ask a guy – a guy from here you know – I ask him...18 
  
J: You mean a Dane? 
 
D: That's right... So I ask him, 'look I want to get to Copenhagen'... I thought the airport was in the city 
centre you know, but I realized it was outside of the city. So he told me that with my ticket I could get to 
Copenhagen... I came around 18 or 19... 19 actually. 
 
J: So you came from the Basque Country, right? 
 
                                                
18 Our translation 
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D: From the Basque country, here. From Bilbao to Belgium... from Belgium to Copenhagen... So the guy 
told me, 'well there is a lot of Africans here' and all this. So I took the bus... he went outside until... 
 
J: until the station? 
 
D: No, until outside the airport... He told me to take the bus 5a and get down at Stengade. Then I ask him, 
Stengade what is that? And he said, 'well in Stengade there is a lot of Africans'. So I told him, cool that is 
good for me. So I took the bus and when we were there the bus driver told me to get down, and he left me 
just beside Tipico... And I said to him, 'here'? And he said yes, so I get down and I see two blacks by the 
door. I had two bags... and they were looking at me because... you know, I had a huge back... I was 
bringing the home you know, so I had all the clothes and all that... 
So they told me... I told them, 'look, I have just arrived'. And they started to laugh... and they said 'but you 
came from where?' I say, from Spain... and they say 'but with that bag...!' And I say 'what? I cannot travel 
with my bag?' So they say, 'OK man, 'tranquilo' (relax)'... So I am standing there, and they left... So I see 
that there is nobody, you know? But I say, where did the people go? Everybody was gone. So I was 
standing there and I see a Moroccan woman, and I ask here where all the Africans are... and she took me 
to Stengade. When I get there, there was a huge line... 
 
J: To come in into Stengade or what? 
 
D: Yessss.... So I got scared... I was like, 'what the fuck is that?' And then she says: 'look, all of those 
people are Africans, Romanians, and all that...” So, I ask here, 'but what are they doing here?' and another 
guy heard, and he asked me, 'you have just arrived?', to which I said yes, and he said: 'here, when you get 
here, you get a number, and if you don't get it, you sleep in the street. So there it came, the first pressure... 
you know? I asked myself in loud voice, 'sleep in the streets?', 'No, that is impossible!' And the guy hears 
me and tells me 'Impossible?! Impossible, impossible, you will see...!' 
  
J: OK OK. So... let's say, when you came, you did not think about where you were going to stay? Or did 
you simply want to get out of Spain? 
 
D: No, no... I simply wanted to live here. I have travelled in a lot of countries... Before coming here, well, 
I checked some other countries and all this... I should not have left you know, things in Spain went well 
for me... 
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J: So, why did you leave? 
  
D: Well, it is pretty simple. The crisis entered my home, you know? 
  
J: You mean the economical crisis? 
 
D: That's it! We were struggling in paying our rent... and it was difficult. And you know, I have my wife 
there and a little boy, and I also have another boy in Africa... you know? So there was a lot of pressures. 
So, I saw one day in the TV... To be honest, I did not want to come directly to Copenhagen, I wanted to 
go to Sweden... to Sweden I wanted to go... So I was sitting down, and I saw, that the place where there is 
happiness, the place where people are more happy is Copenhagen. .. and I asked to myself, 'Copenhagen?! 
Where is that?'... I look into it, and I see, Denmark... 'Denmark?!'... I have never thought about it... 
Denmark has never came across my mind... I thought about Sweden, Norway... I have friends in Norway 
you know? 
 
J: Africans also? 
 
D: Yeah, yeah... I never wanted to go to Norway. I have my cousin there... But you know, he got housing 
straight away... he has the Norwegian passport.. they are people from down there... Norwegians.. They are 
refugees you know? They get the passport straight away... 
 
J: Yeah, I think so.. as a refugee you get the passport very quickly.... 
  
D: Yeah, yeah... so I thought it could be a good idea to go to Denmark... I like countries where there is 
happiness you know? I have 18 years in Spain... I have always been happy... you get it? But now, as I am 
not too happy... I thought I should find a place, to look for other opportunities... So that is how I decided 
to come to Denmark... 
  
J: OK. So now, I want you to tell me, what the best day you have had in Copenhagen has been like... you 
know... like on day that you said: 'Fuck, this was a nice day! I was treated well... it was a good day!!” And 
then, I want you to tell me, one day that you were sad, right? That is, the worst day you've had so far.. 
 
D: The worst day? 
 
 85 
J: Well, yeah, the best and the worst day. 
 
D: Well, the best day... Well for me its different... a normal day can be both the best day and the worst 
day for me, I wont lie to you... The time I have been living here... I cannot tell you that I have been badly 
treated you know? First, where do I eat? This is one of the reasons that have allowed me to survive here, 
you know? I eat with 2 kroner, first. I get a free breakfast, two. I have not come for this. I came here to 
work. But I survive with this... this gives me strength, you understand? Nothing wrong has happened to 
me... no racism, nothing like that... nothing like that has happened to me... So I cannot say that... The only 
problem that we have.. or the only problem that I have is work... all that I want is that... I don’t want 
anything else... I just want to work.... to be included in society, like I was in Spain... 
 
J: So you think that you are now outside from society? 
 
D: Of course! First, if I am not working and, second, if I am sleeping in the streets... I am sleeping in the 
streets, I have left my family, my home... left a huge bed behind! You know? I left my children, and I 
have come here to look for opportunities but I have ended up in the streets... I sleep in the streets and if I 
go to Stengade, its because I don’t have any money to take a room... If I don’t have a job how am I 
suppose to.... If I have a job, tomorrow I will take a room and then I can say that I am happy, but for the 
moment I need this... The work, only the work... I don’t ask for anything else... 
  
J: So how about a day where you said: 'this day was shit, in comparison to other days'. I guess there is 
days that are worst than others.. right? A story that you would like to share with me, you know? One day 
where you felt like leaving. 
 
D: Well, that does not really matter for me. What really bothers me is that sometimes they want to hire 
you in one place, and knowing that you are European, they ask you for a CPR number. Somebody that is 
not working.... One day, I went to one interview.. They call me to come... and the guy tells me that he 
thought I had a CPR number... and I tell him, 'hey, first, I am not an immigrant here... I am an immigrant, 
but to put in another way, I have papers... European papers... and Europeans have a rule and everything is 
written in the passport... With this document, I can work here. I can be here. So, if you want to hire me, I 
don’t think it will be a problem'. So in the end, he did not hire me... he hired one that had a CPR number, 
you know? So that means that they took my opportunity to work.... So that day, I was a little sad, but I 
have never thought of going away. To be honest, I like the city, I like the people... I don’t know, I have 
always said that. 
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J: So you have been thinking about staying here, right? And what about the people at the shelters? Do you 
think they also want to stay here? Or do they want to leave? 
 
D: Well, I know people there that manna stay. They are struggling and 'luchando' (fighting), like me, to 
stay. They are struggling to stay. They are trying to find a job everywhere... dropping CV's everywhere.. 
but there is no opportunities... And there is also those that come here just to pick up the bottles. There is a 
lot of people that are there and do not have any European papers... they have residence permits from 
Spain, Italy and all those countries. 
 
J: And, is there people that are completely illegally here? With no papers at all? 
 
D: At the moment, I don’t know to be honest.. The majority I think has residence permit... Or maybe... 
Well they can still use their normal passport, but I don’t think that there is anybody with no documents at 
all... 
 
J: I guess that is more common in Spain, people without papers? 
 
D: Yeah... in Spain there is a lot, in Madrid.... everywhere... 
 
J: Yeah.. have you seen all the blacks in Spain selling fake luxury bags... 
  
D: Yeah, there is a lot... coming from everywhere... Morocco, the black Africans, the Algerians that come 
in the 'patera', you know? I don’t know, we have all come the same way... 
  
J: A 'patera'? What is that? 
A: Its a little boat... you know? 
  
J: Where do the boat goes from? And how many people is there in it in the boat? 
 
D: From Morocco off course.... but I did not come in that way. I came walking. 
  
J: Walking? 
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D: Off course! I am not afraid, I came walking! I jumped the fence in Ceuta... We are soldiers you know? 
  
J: OK OK.. Well now, I want you to tell me about Stengade.. That you tell me a little bit about the groups 
that are there, the people, how do they relate to each other... lets say the Africans with the Romanians... 
 
D: Stengade? Well, in my case, if you ask around everybody loves me. You know? Everybody... 
Romanians... I am the only one there that comes from Ivory Coast. I can say I am the only one. You 
understand? I have never cared about nationalities you know? I can be friends with the Chinese... in 
general, somebody that treats me well... Everybody respects me, because I respect everybody. I have 
never had problems with anybody there. But there is everything in Stengade. There is people that are 
nervous, that are... well everybody has there own problem... but If nobody messes with you... There is 
really cool people you know? But there is also people that like trouble. Others don’t like the troubles.. So 
it depends, it depends. To me Stengade.... well, until now the people that are there... respects me. I make 
myself be respected. So, they have to respect me. Nobody has disrespected me. Only the other day, that 
they stole my glasses. Only that... to be honest. 
  
J: Lets say, what would you say its the difference between the group of Romanians and the group of 
Africans? When I come in, on the one side are the Romanians... 
 
D: Yeah... that is right! There is differences is true. But not conflicts. But also in between the Africans... 
For example, in the place where we go for breakfast, everybody comes in you know? But those that speak 
French you know? The ones from Senegal, Burkina Faso, those from Mali, Ivory coast... they are people 
that speak the language differently... 
 
J: The West Africans then...? 
 
D: Yeah! That is right... but the Nigerians... they sit somewhere else. Also those from Ghana. Maybe its 
because of the language, the Nigerians and Ghanians are really good at speaking English. I don’t have 
that problem, because I speak English, I speak French, I speak Spanish... so, with everybody I am able to 
communicate well. With everybody, so everybody are my friends you know? So, for example, there is 
people that don’t understand English, so they cannot go and sit with the Nigerians... they wont 
understand... you know? So they prepare to come... to be with the people from west Africa. 
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J: So tell me about the group. How do you move around? I can see that Romanians they are moving 
around in big groups, 10 people or so... and the Africans, may 1 or two people.... 
 
D: You are right... Africans always, one or two... For example, I am always hanging around with this 
other guy. 
  
J: So it is easier for you to go around only two people? 
 
D: Of course... but I don’t know why. But it is because I don’t want to have any friends there... I don’t 
want to have anybody. But there is also a lot of hypocrisy their as well, so I don’t like that... For example, 
before I use to go around with that guy... the one that is in Spain now... you know him... 
 
J: El Capitan? 
 
D: That is right. With him, I go everywhere... The day that I arrived, he was the one to show me around... 
He showed me how things work... So now he is my brother.... we do everything together, if we don’t have 
money, we go and pick up the bottles together... you know? So, the Romanians... what I see... because I 
have talked with the Romanians there you know? There is a group there that are 12... here... you know? In 
Copenhagen... they came the whole family.... They have their own system you know. There is one guy 
that came with his sister and his mom... for the Africans is not like that... they would not take their 
woman to a country they don’t know... If I am here... then maybe I can start entering the system here... 
like in Spain you know?... and if I enter the system, and have a good job then I would bring my wife, you 
know? In these moments, I don’t know this place so well... but I am certain that my wife will not come 
here to sleep in the streets... for what? Is not worth it... in Spain, they are OK.. they are eating well... 
  
J: So there is the West Africans... If you need to go, we can still meet tomorrow and continue the 
conversation. 
 
D: No its OK, lets continue. 
 
J: Are you sure? 
 
D: Yeah, lets continue and we can leave at half past two. This kid is going to call me later. 
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J: So... the group of migrants... the Africans are the ones from West Africa and then there is Nigeria, and 
Ghana.... So what would you think is the difference between them? 
 
D: I don’t think there is any difference. The only difference, is that Nigerians they speak very loud, while 
the West Africans... the English are like that... they speak as if they were fighting...  you can  see it those 
two rooms where we have breakfast... there is more noise in their side than ours... so that is the way it is... 
The only difference in that... there is also Cameroonian for example that talk like Nigerians, strong you 
know? But not us. But they are good people you know. You come in and see them and they look all crazy 
you know? But when you sit down, talk to them... and then you see that he is not crazy you know? He 
knows what he is doing and what he is looking for... 
 
J: Cool. Now, I want you to tell me a little about the Danes.. You do you think about Danish society and 
the Danes... in general.... 
 
D: Danes are cool men... 
 
J: Yeah, they are nice. 
 
D: I don’t give a shit. I they were bad with me, I would not be afraid to tell them that, you know? If they 
are bad, then I will tell them, you are bad. But I swear to you that it is not because I am here... but they are 
good people. 
  
J: So no bad experiences? 
 
D: Look what they do for people you know? If you stop a Dane in the street and ask him about direction, 
he would step down the bike, take his GPS, look for the street and tell you... Others they even take you 
there... If you don’t have a ticket... they even give you the money to take the bus you know? You don’t 
see that everywhere... 
 
J: Yeah, that is right. 
 
D: For me, the society... I like this country to be honest... I don’t know.... Sometimes I sit down and I 
think, 'Denmark, has never crossed my mind..' I only saw in football... Denmark... Denmark world cup... 
Denmark this... but I did not know it was a country... If I knew before, I would have come earlier. If I had 
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a friend here that had told me about Denmark... nobody had told me about it... Its a really beautiful 
country. 
  
J: And the other blacks, what do they say? Are they all happy? Is their some that complain about it or I 
they happy? 
  
D: I have never seen one them complaining.... the blacks, they don’t complain... For example, I 
sometimes say, 'Denmark is treating me bad', but that is for messing around you know? When we are at 
home you know? There, at Stengade... I like to make people laugh, to talk, you understand? So I say, 
Stengade is treating me bad... I have been sleeping for days in the streets... The Danes are treating me 
bad... they will pay for that one day... all that.., but you know, we are just joking.. Deep insight, there is 
no other country for me know than Denmark.. I know Spain... I have been in a lot of countries you know? 
And there has been only two that I have liked.. The first one was Holland, it was in 2005 or 2006 when I 
went there... And then I have come here and I have liked it more.., the freedom there is... nobody messes 
with you if you don’t mess with anybody... For example, people also are respectful. I have not seen 
racism for example, I have not seen.... 
  
J: and what do you think for example that is blacks picking up the bottles and not Danes? Do you think 
someday, this will change? 
 
D: No, I don’t think so. The Danes they don’t pick up bottles because they have studied. There is blacks 
here that don’t pick up bottles. There is blacks that have come here to study and their families have done a 
lot for them. But the majority of the people at Stengade, they come from poor families... You understand? 
For example, I wont say that my family has money... my family don’t... I have to fight... My father does 
not have anything... I have to fight to help you know? My first home, I built it myself.. I was in Libya... 
and my first moneys I used it to by a house their... 15 thousand dollars... And now, I have my own house 
in Guinea Conakry... Because I've had some money... I have had money, I wont lie. I have had business 
and have had what I had to have. I have spent money, and have my property. But there is a lot of people, 
that are here and don’t have anything. Who likes to pick up bottles? I have friends in Spain and if I tell 
them that I pick up bottle they would tell me that I am a liar.  You know? They wont believe you. My 
brother is in Spain, I brought him there, and he is there now with his wife. Until now, he does not know 
what I am doing here. If one days, someday tells him, that his brother is picking up bottles, he will tell 
them that they are crazy... 
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J: So when you talk to them you tell them that everything is good? 
 
D: I tell them that everything is good. To make them clam. They will just say 'I will call you dad' and then 
my dad will just worry.. For what? One day, if I am OK, I will bring here and show him what there is and 
then tell him, 'you know, when your brother came here, he slept here, he did this' and that way, he will 
respect me more... a lot of people here have not studied, they have had no chance, like me. I had the 
chance to study, but I did not want to... my brothers and sisters, have all studied.... my children now, are 
studying... because I have paid... I worked hard you know? Everything for them. So, today, I can say 
'thanks to go'. 
Look, my father told me to go to school and I took my books and went to the river with my friends to 
swim.... my dad does not like to be violent, so he told be, 'today, you might not understand it, but 
tomorrow, if you don’t study, you will be slave from somebody else', but I can see here that my dad was 
right... and I tell my children the same... Ibrahim, he likes it. Diana, the little princess, she also likes it...  
but Mikel, he is like me, he doesn’t like to study. 
  
J: He came out like his dad! 
  
D: Yeah, just like me! He was born in this times... he likes the internet, the computer... but going to 
school... its a problem. So that something he got from me. And I always tell him, 'if you don’t study you 
will be slave'... I tell him your grandfather told me that always, so you have to do it, you were born in 
countries in Europe, you re European, you have opportunities... but look, for us is different. But I don’t 
complain, thanks to god, what I have struggled for I have gotten. But here, I see also whites picking up 
bottles... I don’t think their Danes, but I have seen also them picking up bottles. The blacks that come 
here, they have problems man... I have friends, they have family you know... Us, when you are the first 
child in your family, you are the head of the family... I am the first from my dad... So, the day that my 
father is not there, I am responsible for everything... he is alive, and we have to do everything so he is 
OK. You have to give everything to your dad. I have to give everything for him. Picking up bottles? I 
only went there to charge my mobile phone. To be able to speak with my mm and my dad. That is the 
way... 
 
J: So now I would like you to tell me what African migrants.. and what you do during the day? What are 
the routines? A mean, we all have routines, we go here, we go there... 
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So, in the morning for example... if you were able to get into Stengade, you eat at night, you get a shower, 
and then you go directly to Grace. To eat there, to talk a while with the friends... And then, those that 
have to go and pick up the bottles they go, those that need to go to through CV's around, they go... it 
depends... so you know? The routine is always the same... I see people there that dont move you know? 
From Stengade, to Grace where they sit for a while and when Stengade is open they go there and then 
they sit down there all afternoon, and then Tipico. And then the weekends, its time to look for the 
bottles... 
  
J: Why do you think they don’t go to other places? 
 
D: Well, there is no jobs... if there was work then maybe they would be busy. For example, if I was 
working, nobody would see me in Stengade.. I had my apartment... But I would miss it anyway. I am 
someone that if I stay some time with you, in the end, its stays you know? I would always wont to be 
there somehow... even if we only spend there two days... I want to know how people are you know? I am 
like that... I was born like that.. Because at home, my dad picked some kids that are now my siblings you 
know? People that were passing by you know, like immigrants that were passing by, looking for a life. 
And they come here and my father picked them up. Because you know, my dad is an Iman, you know 
what an Iman is? Those that make people pray. 
 
J: Iman, what is that? 
 
D: like a priest or something you know? 
 
J: OK, OK, I understand. 
  
D: So the people were passing by you know... because in Africa, nobody sleeps in the streets. Impossible. 
Even the crazy ones find a place to stay. Nobody dies of hunger. If you come to Africa now, just the way 
you are, somebody will take you and will give you food until the day you leave. Without knowing you, 
because people in Africa are like that. So the people came around, and my father brought them in, they 
stay, they did not leave, and then my father was working in the land and all those things... you 
understand? Because my dad has a field you know? He is a peasant. So, some of them got married, some 
others are now my brothers you know? My brothers, I grew up with them. I cannot do anything without 
asking them and we don’t even have the same last name.. 
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J: Yeah... I understand, I also have a cousin that also became my sister... 
  
D: Of course, Africa is like that. 
 
J: So tell me, where do you belong? What is your identity? 
  
D: I am African, always. All my life. 
  
J: Where in Africa? 
 
D: Well, I have 3 countries in my heart... I have always told you. 
 
J: Yeah, that’s right, you have told me before. But now I would like to know, why those countries? 
 
D: Look, my dad is from Ivory Coast but he left to Guinea Conakry you know? Thats where he met my 
mom. He had one brother in Liberia. So, he had one brother there and my that was in Guinea, as a 
traveller or something like that, travelling, you know? And he met my mom. She was 16 or 17 years old... 
They got married you know? They go married and my mother got pregnant and they had me. When I was 
2 months old, they took me to Liberia, where my uncle was... So they took me there when I was 2 
months, and I studied there in a Muslim school (Ecole Koranique)... So, from there when I was 12... I did 
not like to study you know? I liked to travel. Be free you know? My father told me do this, but I did not 
want to... I wanted to go from home soon. So he had a cousin in Ivory Coast, so my father told me to go 
there on holidays... So I left and never came back. So I grew up there. I was 15 years old or so. I stayed 
because I did not want to come back. So my father told his cousin to put me into school. So my cousin put 
me there, and I started to learn French. But I did not like it... So I started working shining shoes and that 
way I could earn some money. I did not really like school you know? And now I sit down and think about 
it, Why didn’t I study? Now, I would like to study but it is too late. So I grew up, there... So those three 
countries are in my heart you know? Liberia, Guinea Conakry and Ivory Coast. I have family in all of 
them you know? Even in Liberia, I have nothing, but I have family. My brother that wants to come here, 
he is studying there. What I have asked you before about a school and all that.. you remember? That you 
wrote it down for me? Well, he is studying now in Liberia.. Maybe one day he will come. You can talk to 
him. You can tell him you are a student here and all that... So those three countries are here... so I cannot 
say I am from only one of them... when you see me with the Guinean you will think I am from there and 
so on you know? 
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J: Yeah, I feel something similar. I am Colombian but grew up in Mexico. And the future? What would 
you like to do? What is on the horizon? 
 
D: In the future, I would like to see my children growing up... and to have some money. What I do now, 
is for the future... I would like to see them growing up. Not necessarily being rich rich, but to have some. 
Some money for my children... that is what I want now... because a house? They already have a house. 
But in the future? I don’t want my children to be helping me out, you know? I know they will do it 
anyway, but helping is in their blood. They will help me one day, but I prefer that they don’t So I hope 
they help themselves. Because that way, they can go forward. What I do know, everything that I am, all 
the struggle I have to go through, is for my children. Nothing else, I don’t want anything else. 
  
J: So you see yourself in Denmark... or going back to Africa? 
 
D: Africa, one day I will come back, but not to live. I like it here. I don’t think I will go back to live... 
maybe 6 months... 1 year... But I don’t want to go back living there. I would like to live in Europe. 
  
J: One last question... so you tell me there is Stengade, there is Tipico, and there is Grace, and that is it? 
 
D: yeah, those 3 places all day long. If I call one of my friends and ask them, where they are, they will say 
'I am Tipico'... 
  
J: Cool man, that is it. Thank you. 
  
 
 
